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INTRODUCTION. 



Of all our concerns, the g4realest. is our 
eternal salvation : we should therefore 
seek to know with certainty^ how sinners 
are to obtain pardon of sin and peace with 
God. And this should be our first point 
of inquiry, —• What is the justifying 

RIGHTBOUSNBSS OF SIKNBRS ? MuSt We 

ourselves provide this righteousness; or 
is the righteousness of Christ, in all its 
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benefits, made over to us by imputation, 
when we are brought to believe in him ? 
Which of these two is the way of salva- 
tion ? it must be one, and it cannot be both. 

Now the Gospel plainly declares that 
Christ fulfilled the whole law, obeyed its 
precepts, and paid its penalties, in our 
room and steady and so became ^^ the Lord 
our righteousness/' In him we have 
righteousness and strength, and there is 
salvation in no other. 

Yet nothing is more common, or more 
fetal, than for sinners ^^ to go about to 
establish their own righteousness,' ' and 
refuse to ^^ submit to the righteousness 
of God." This is the grand contest be- 
tween sinners and the Saviour, fFAo shall 
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provide our. jitstifying righteQum^Kstr^ 
And very numerous are the sch^me» 
which men have devised to /set aside t\^ 
righteousness of the Saviour, and to. se|i 
up their own. Of all these scheme$,,the 
most ^common,. subtle^ and injurious^is the 
following, which the writer of thisitiieatise 
uadertalies to refute and demolish; and 
wbioh.he thus states :— ? 

^^ 1. That Christ, having satisfied for ^a 
breach of the old law of works,, hath 
procured and given a new law : a asMLBDiAL 
law; or a law of lower terms; than th^ 
old; accepting: of . sincere obedience, 
instead of that perfect obedience wJ^ich 
the crfd law required* This is the fmula'- 
mental ^rror of their whole syatem. 
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2. That the whole world is under the lam 
of grace; and consequently, that they 
who perish under the gospel, do perish 
as transgressors of the new law, and 
under the penalty thereof; though, they 
are also left to the condemnation of the 
old, in not complying with the grace held 
forth in the new. 

3. That Jesus Christ did not fulfil the 
precept of the law for us himself: but by 
his death and sufferings obtained, that 
our obedience should be accepted for a 
gospel-righteousness, and that therefore 
we are truly justified beforp God by 
gospel-works. 

4. That Christ died to render the 
whole world solvable, or to put theoEi 
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in a capacity of being saved by their 
fulfilling the conditions of this new 
law. 

5. That faith and repentance are not 
the purchase of Christ for us, but given 
out of the grace of election. 

6. That the gospel is a law, even that 
new law which they contend for; con- 
taining precepts, and also promises and 
threatenings, as the sanx;tion of those 
precepts. And that it saith, ^^ Do this 
and live/' in some allayed and milder 
sense than the first covenant. 

7. That the covenant of grace is con- 
ditional, and that justification and salvation 
are to be sought in this way, that is, of 
our fulfilling the conditions. 
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8. They do not hearUly relish the terms^ 
Surety, and imptUati&Hj nor admit them 
in their full and proper sense. They 
abuse those texts which speak of God's 
righteousness, as meaning only man's 
righteousness of God's accepting and 
a{)ipointiQg. For it seems that man's 
righteousness must stand, whatever be- 
comes of Christ's* 

9. They obscure and legalize the 
doctrines of . faith and gospel-works* 
Faith . in justification must be the same 
as covenanting or consenting to have 
Christ as Lord and Saviour, or as chri3t-- 
ianity itself.., That is, they consider it a 
duty performed by us, as a condition of qoc 
justification, and as a principle and root 
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of all obedience. Again, that works are 
the express condition of the continuance 
of our justification, having the same kind 

of causality as faith, though of somewhat 
less efficiency. 

10, That Paul, by works, which he 
excludes from justifying, understands 
either works of the law of Moses as 
such, or works of the law of innocency, 
that is, perfect works : but gospel works 
must by no means be excluded. Yet under 
their gospel works- they include all the 
duties of the law; only they must be sure 
to be imperfect, else they will not justify ; 
and so they surely are, and therefore can- 
not justify. 

lU They speak of two courts in 
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wfaicl%<or two ban at which men must 
be juatified f the bar of the lavr^ aod the 
bar :€^^ the gospel:.. which will well nigh 
bring in. the popish doctrine of double 
justification. 

12. That a believer . is . not perfectly 
jtistifi^ in this -life. A perfect and 
complete justification is not to be 
expected*. till the day of judgment/* So 
far their scheme. 

Now this scheiQe is not the gospel of 
Christy but. another gospel^ which must be 
rejected.. It is nothing short of setting 
aside the righteousness of Christ, and 
making our faith and gospel-works the 
foundation of our justification before God. 
Here the grand point of inquiry is simply 
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this, — What is our jtistifying righteousness t 
Is it faith, and the obedience of faith ; ot 
is it provided for us by the obedience and 
sufferings of the Saviour ? In other words, 
Are we justified before God in the merits 
of Christ, or in our own merits ? Some 
who confess that Christ atoned for our 
transgressions by his death, deny that the 
obedience of his life makes any part of our 
justifying righteousness. If so, we our- 
selves must obey the whole law, or never 
be made righteous. We shall now proceed 
to hear what the law saith. 
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CHAPTER I. 

THAT THE LAW IS A RULE OF DUTY AND OBE- 
DIENCE ; AND THAT, AS SUCH, IT IS MOST 1<ER- 
FECT AND UNCHANGEABLE IN EVERY STATE OF 
MAN, WHETHER SINLESS, FALLEN, OR RECOVERED 
BY GRACE. 

The honour of the royal law, which is a 
very considerable part of the word of God, 
is not only asserted and declared therein ; 
as, that it is pure, perfect, exceeding broad, 
precious, everlasting, holy, just and good, 
Prov* XXX. 5. Psalm xix. 7. and cxix. 96, 
127, 160. Rom. vii. 12. — but also is kept 
up and magnified by the gospel of the 
grace of God. Isa. xlii. 21. Rom. iii. 31« 
Wherefore it becomes the ministers of the 
word, to make this a considerable part 
of their work. This is very much the aim 
of this treatise : wherein (depending on 

B 
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divine assistance) I begin with the first 
revelation which God made of himself, and 
of his will to man, in the beginning of time ; 
and from thence I would descend to later 
revelations, both before, and in gospel- 
times. 

The holy and all- wise God, having created 
reasonable creatures, gave to them a law, 
the rule of that obedience and duty which 
is the natural result of the relation between 
God the Creator, and such creatures. This 
law required perfect, sinless obedience : no 
lesscouldGod callfor; and no lesswas suited 
to the state of innocence and perfection, 
wherein man was created (for of man we 
speak, not of angels). This law, as given at 
first, was written on the heart, and needed 
not to be externally proposed. The posi- 
tive prohibition, not to eat of the tree 
of the knowledge of good and evil, was 
but for the trial of obedience ; and tlie tree 
itself, a sacrament or symbol of death in 
case of disobedience ; as the tree of life 
was a symbol or sacrament of life in 
case of obedience. These symbols clearly 
show, that the law was established as a 
covenant. And a covenant it was truly 
and properly: for Adam bad no right to 
deny bis consent to the terms which God 
propounded; and being yet sinless and holy^ 
he had no i will thereto; but agreed both 
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to the preceptive part, and to the sanction^ 
as holy, jusl, and good. 

This law and covenant our first parents 
transgressed. Whereupon the promissory 
part thereof entirely ceased; but the 
threatening took place, and came ifi force 
by that transgression : the commanding 
part thereof still continued, the duties 
therein required being founded on the 
necessai7 relation between Grod and his 
reasonable creatui*es ; and what was duty 
before the fall, remained still duty afiber 
the fall, though man had no moml power 
left of obeying. 

Grace now interposed ; viz. by visible 
dispensation : and now was the time to pre- 
serve man from despair and destruction* 
A new covenant, even a covenant of grace; 
was promulgated. Gen. iii. 15. wherein God 
took care to secure the honour of his law, 
and his own glory, as connected with that 
former covenant. This I shall not now 
speak unto ; but hereon there was again 
commerce and communion established 
between God and man ; and positive insti- 
tutions, such as sacrifices, &e. (chap. iy. 4.) 
were enjoined by God, as means of that 
communion ; as types of the promised 
Saviour ; and as signs or seals of the cove- 
nant of grace, hreld forth in the first promise* 

This promise it pleased God to renew 

n 2 
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unto Abraham, with enlargements, and 
further explication, letting him know that 
of his seed the promised Saviour should 
come, and ratifying the same by an ever- 
lasting covenant established with him : so 
that now the promise did more expressly 
and explicitly put on the nature of a 
covenant. 

Afterwards God made a covenant with 
the Israelites, the seed of Jacob, upon 
Mount Sinai. The nature whereof, as a 
covenant with that people, I shall not 
speak so much unto, but as a law eternally 
and universally obliging : for the law was 
given by Moses. Nor do the laws that 
concerned the polity and government of 
that people as a common-wealth, called 
the judicial law, come under present con- 
sideration; nor yet the positive institutions, 
rites, and ceremonies of worship, called the 
ceremonial law 5 all which were compre- 
hended under the general name of the law 
given at Sinai : but I intend the ten words, 
or ten commandments, which God himself 
pronounced and uttered with an audible 
voice, in the hearing of the people, Exod. 
XX. which are called the moral law. In the 
matter of these ten words, there was a 
repetition or rehearsal of the law of works 
made with Adam, in all its demands of duty : 
and in the manner of their being uttered 
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and given, there was a representation of 
the terror of that first covenant to fallen 
man : and all this for gospel ends4 In 
these is contained the sum of all that duty 
and obedience which God requires of his^ 
creature, man. And, again, these ten are 
comprehended in two words, " love to God, 
and love to our neighbour ; '* Matt. xxii. 37 
— 40. The moral law, therefore, given by 
Moses, was, and is, a transcript of the law* 
iof innocency made with Adam, requiring 
perfect, sinless obedience. This I would 
a little confirm ; because to me, the asser- 
tion of some, that God never dealt with 
man since the fall upon those terms, ^be 
innocent, and be happy,' seems to have no 
favourable aspect upon this truth. 

Take, therefore, which commandment 
you please ; and the same was a law to our 
first parents, and was, before the fall, written 
in their hearts. Doth the law of the ten 
commandments require us to know and 
acknowledge God to be the only true God, 
and our God, and so to worship and serve 
him ? This was also the law to Adam, and 
is so to the angels in heaven. Did the law of 
Moses require the worshipping of God, only 
in his own ways, and according to his own 
appointment ? so did the law of creation. 
Briefly, the law written in Adam's heart, 
was a perfect law of love to God, and love 

B 3 
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to his= neighbour : tinder which two heads^ 
Christ sums up the moral law, or ten com- 
mandments. Hence it follows, that the 
one of these laws is the transcript of the 
other, and the requirements the same. 
This was the undoubted meaning' of the 
Assembly, in their Shorter Catechism ; Qu, 
40, 41. The rule (say they) which God 
AT FIRST revealed to man for his obedience, 
was the moral law. And then they add, 
in answer to the next question, The moral 
law is summarily comprehended in the 
ten commandments. So that the ten com- 
mandments are for substance the same 
with that law at first revealed to man, that 
is, written in the heart. of Adam. And this 
farther appears from hence, that there was 
an antecedent obligation upon the people 
of Israel to keep this law of the ten com- 
mandments, before its promulgation on 
mount Sinai ; and also, that there is so 
upon us Gentiles, under the gospel : which 
must needs be, because it is a draught or 
copy of the very law of creation : though 
there was a particular obligation upon the 
people of Israel to the observation of it, 
arising from the manner of its promulga- 
tion to them, which we are not concerned 
with. And it was the i*ule of the covenant 
between God and them, God proposing it 
to them for their acceptance, and they 
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taking it upon them to keep, Exod. xxiv. 3. 
Deut. V. 27. whence it became in some 
sense a formal explicit covenant between 
God and them : this we are no way con- 
cerned in. And lastly, Christ in fulfilling 
the law of Moses, which he was under, as 
an Israelite, fulfilled the very law of crea- 
tion It remains, therefore, that that law 
given by Moses, called the moral law, be- 
cause it is perpetually binding upon all men^ 
was no remedial law, nor law of lower 
terms, but did require perfect, sinless 
obedience. And if that law were not, then 
there never was any such remedial law; 
because then men were fallen, and the way 
of salvation was always the same. 

Howbeit, I willingly grant, there are 
some real disagreements between the law 
of innocency given to Adam, and that given 
by Moses, although materially they agree, 
as has been shown, unless any thing in 
the fourth commandment, relating to the 
Sabbath, may be an exception, about which 
I dispute not. They differed then, 

1. In the intention of the lawgiver, and 
his end in giving them. For that law 
given to Adam was intended by God as a 
formal Covenant of works with him and 
his posterity. That given to the people 
of Israel was not so intended, made, or 
constituted by God ; for then it bad been 
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contrary to the promise and covenant of 
grace made with Abraham^ (Gal. iii. 17, 
21.) and they could have had no salvation 
under it. And whereas I have already 
asserted, that the law at Sinai had the 
nature of a covenant between God and that 
people ; we must know, 1. That it had so 
as to temporal good things in the land of 
Canaan. 2. That it had an eye to Jesus 
Christ, and his coming under the law, and 
so was truly a covenant of works to him. 
For though there was no such thing ex- 
pressed in the covenant of works, as * thou 
or thy surety shall die ; ' yet this was the 
great design of God in the Sinai law, even 
Christ's coming under the same. Gal. iii. 
19. and therefore Moses was a typical 
Mediator in the giving thereof. 3. That 
the Levitical ordinances of priests, taber- 
nacle, altar, sacrifices, &c. were an essential 
branch of this Sinai covenant : and herein 
there was relief for their miscarriages and 
sins. See Heb. chap. viii. and ix. In the 
epistles to the Romans and Galatians, the 
apostle hath a respect to that part of this 
law or covenant, wherein there was a 
representation of the covenant of works : 
and in the epistle to the Hebrews he treats 
of that branch thereof which was a repre* 
sentation (in types) of the covenant of 
grace : and bis discourse in those epistles 
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is very different to him ^^ that hath an ear 
to hear.'* 

2. In the time and manner of their being 
given. First, As to time. The law was 
given to Adam on his very creation : and 
so it was the first dispensation wherein 
God dealt with man for eternal life : and 
thus the law is more ancient than the 
Gospel, as repects what was done in time. 
The Sinai law was given about two thou- 
sand five hundred years after the fall, and 
that upon a supposal of gospel-grace and 
mercy foregoing : and thus the gospel is 
more ancient than any law given to fallen 
man ; because it is not a law of command- 
ments, but a free promise, that must help 
and relieve in a fallen state. Therefore 
God came forth towards man when fallen, 
Gen. iii. 15, not in any law, but by a 
promise suitable to his present state. If 
God gives a law (as he did the ten com- 
mandments) to fallen creatures, who have 
not power to fulfil it ; it supposes that he 
has a design of grace and mercy in hand, 
or he would never thus treat with them ; and 
therefore it is that there is no law, since 
their fall, given to the fallen angels. If 
God call for worship, it supposeth a way 
wherein Ue is appeased, and can accept 
that worship. If he call for any sort 
of obedience, it is the same. It doth not 

B 5 
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necessarily suppose that law to be a 
remedial law (which, perhaps, has partly 
led to that mistake) ; but it does suppose 
a remedy provided. If faith and repentance 
are commanded, that command supposeth 
a promise of the same, first in being, or 
else they wodld be in vain commanded. 
Faith and repentance do first belong to 
the Gospel in the nature of promises, 
contained in the first promise. Thus the 
Gospel is oldest. Second. As to the manner 
of their being given. The law of innocency 
was an internal law written in the heart ; 
the law of Moses, external, given by the 
voice of God, with majesty and terror, 
written on tables of stone, the figures 
of the hard heart of man, wherein the law 
is promised in the new covenant to be 
written. 

3. In the different state of the persons 
to whom they were given. The Israelites 
were sinners, as were all the world in 
that day ; but our first parents were in a 
state of innocency ; and the law which they 
were under, was nothing else than that 
righteousness which was created together 
with them, excepting only that positive 
prohibition, Gen, ii. I7. The giving of the 
law on Sinai in an external manner, did 
suppose man a fallen creature, a sinner* 
The giving of the law by external com- 




THE ETERNAL LAW. 11 

mandments doth suppose so much. And 
commandments in a negative form^ as Dr. 
Goodwin observes, suppose the nature 
of man to run contrary to the law. Hence 
the law, as given to Adam, he being in a 
state of innocency, required not faith in 
Jesus Christ and his righteousness ; nor 
repentance, as it is a godly sorrow for 
sin ; but as it was given at Sinai, and has 
fallen man for its object, it certainly 
requires both ; Jesus Christ having been 
before revealed in the promise. Look but 
upon the different state of man, either as 
upright, or as fallen, and it is evident, 
that the command, " Thou shalt love 
the Lord thy God with all thy heart," &c. 
requires, as it respects upright man, no 
such thing as faith in the Mediator, in his 
righteousness, nor repentance from dead 
works I yet when it hath fallen creatures 
for its object, it doth require both ; for a 
sinner cannot love God, but through a 
Mediator ; nor can he, nor doth he, love 
\kimy unless he hate sin, turn from it, and 
repent of it, after a godly sort. Hence 
the commands of faith in Christ, and of 
repentance towards God, touched neither 
the first nor second Adam. And for Christ 
to fulfil the law in away suited to a sinless 
«tate, was sufficient. 
4, The law given to Adam, and that 
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given by Moses, diflFer in regard of ^ 
Mediator. In Adam's covenant there was 
no Mediator. And, alas ! what are human 
creatures without one, when they have to do 
with the glorious God ? In giving the law 
at Sinai, Moses was a mediator, as a priest 
extraordinary ; for mediation belonged to 
the priesthood ; herein he was a type 
of Christ, the Mediator of a better Testa- 
ment. Moses stood between God and the 
people, received the law from God's hand^ 
and gave it to Israel. Hereby they were 
instructed to receive the law at Christ's 
hand, only as a rule of life touching their 
own obedience, and to look to Christ, the 
Mediator, for the perfect fulfilling of it as 
a covenant. To his satisfaction they were 
also directed by the sacrifices ordained by 
God at Sinai. These things I have been 
the larger upon, because the right under- 
standing of them is very useful in the 
doctrine of justification. 

I proceed to show, That the law in 
its highest perfection is a rule of obedience 
unto fallen man ; that there is no abroga- 
tion of it, nor derogation from it ; but^ 
as a rule of duty, it requires perfect and 
sinless obedience. For, 

1. The moral law in its highest perfec- 
tion is suited to the unchangeable nature 
and will of God. He designed it as a 
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representation of his glorious holiness. 
Now this it cannot represent, if it require 
not perfection, Matt. v. 48. But when 
it requires perfect holiness, it is a fit 
expression of ' God's holiness ; and when 
it is invariable and immutable, it doth 
fitly represent to men the immutability 
of the nature and will of God, whose law 
it is. It may not be imagined, that he, 
who is of one mind, should recede from, 
recal, annul, or dispense with, his law, 
to admit a less perfect. The laws of the 
Medes and Persians were unalterable, 
because they were loth to own that imper- 
fection and want of foresight, which all 
men must acknowledge in themselves ; 
well knowing, that all laws bear the im- 
press and image of the lawmakers upon 
them. God's law, therefore, must be per- 
fect and invariable, seeing with him there 
is no imperfection nor variation, James 

i. 17. 

2. It is suited to our relation unto God, 
and our dependance on him in every state. 
It is a very righteous law, suited to the 
relation between God and us; a perfect 
rule of that obedience which we owe to 
God. Nothing less can be due to him 
than perfect love, perfect obedience. To 
suppose a law given by him requiring 
or admitting imperfect' faith, love, and 
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obedience, is an unrighteous imagination. 
And herein the wisdom of God appears in 
giving a law at first which needed no 
alteration, whatever condition man might 
come into. See Matt. v. 17. 

3. Our Lord Jesus Christ himself, 
expounding the moral law or ten com- 
mandments, clearly showeth that the law 
requires nothing less than perfection, and 
can admit of nothing short thereof. Of 
this I must speak a little. Expounding the 
sixth commandment. Matt. v. 21— 26, he 
correcteth the false opinions received from 
the corrupt glosses of the doctors of that 
day. They thought if they took away the 
life of no man, that commandment, " Thou 
shalt not kill,^' was kept. But, saith he, 
v. 22, ^^ I say unto you, that whosoever 
is angry without a cause, shall be in 
danger of the judgment,,*' &c. Not that 
he gave a new law, for that was not his 
work, John i. 17, but expounded the old, 
according to the true meaning thereof, in 
its perfection and spirituality. ^^ If a man 
be angry without a cause,'* without a just 
cause, — if it be not sin that he is angry 
with; — if there be malice, revenge, — or 
rash anger in his heart, — which are the 
first motions towards murder, — " he shall 
be in danger of the judgment ; " that is, 
of the righteous judgment of God, on the 
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account of the law. Now by virtue of 
what command is that ? Even of this, 
'^ Thou Shalt not kill." For it would be 
impious to imagine that the law of Sinai 
did admit of murder, or malice, or rash 
anger, in the heart. 

The third and seventh commandments 
are expounded by him in the same man-^ 
Tier. Christ proves throughout this chap-^ 
ter, that fallen man is required to keep 
the law in the same perfect manner as 
Adam at his creation, and he saith to sin* 
tiers, " Be ye perfect, even as your Father 
which is in heaven is perfect." This 
plainly shows that the moral law requires 
no less obedience from sinful man, than 
from sinless Adam, or even from Christ 
himself as our surety. 

4. The requirements of the law are to 
be measured by Christ's obedience. Such 
as he was, such the law requires us to be« 
Bui Jesus Christ was perfect. Look upon 
him, and you may see what God calls for, 
from poor man. Christ was a living law. 
The holiness of the law was exemplified in 
him. He was a perfect pattern of that 
perfect rule; but not more perfect than 
the law required. 

5. Were the law abolished, or were any 
thing abated from it, and a milder law 
admitted into its place, there would be no 
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sin in them who were under such a law ; 
or at least it would be difficult, and per- 
haps impossible, to know what were sins 
and what were not. For sin is a trans- 
gression of the law. Tlie law of grace, 
spoken of by some, requires not perfect, 
but sincere obedience. And wherever that 
is, whatever imperfections there may be, 
there is a fulfilling of that law, or else 
there would be no justification or salvation 
by it. Can there be any transgression 
here, when it is essential to this law, to 
admit of imperfection and sin, under the 
notion of accepting sincerity ? If sincere 
obedience, in the lowest degree of it, be 
not a fulfilling of this law, how is it then 
a remedial law ? And if there be degrees, 
it is no just standard of sin and duty. It 
will be said, believers are sinners in a strict 
sense, according to the law of creation. 
Yes, verily, and conscience will make every 
man own that law to be the rule and 
standard, whereby to judge of sin and 
righteousness. And if so, there can be no 
other 5 there is no room left for a new law. 
They cannot stand together. If there is a 
new, the first waxes old, and vanishes 
away, Heb. viii. 13. Thus the assertors 
of a new law efiectually overthrow them^ 
selves, whilst they have recourse to the 
old, to judge of sin and righteousness. 
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6. Consider we the persons who are the 
objects of the law's requirements, in their 
different states, either as in the fall, or as 
recovered. And here I maintain. 

That the world by nature are under 
the law, and that those who perish, do 
perish under the law of creation, that law 
or covenant at first made with Adam. This 
all men by nature are under, as to obe- 
dience. They are held obliged to keep 
the whole law, though they are not able 
so to do : the law considering not what 
they are, but what they ought to have 
been, to wit, perfect creatures, Rom. ii. 
12, 14, 15. As many .as have sinned with- 
out law, without any external or visible 
promulgation of the law, which Israel had 
on Sinai, shall perish without law. There 
must be some law then which they are 
concerned in, for sin is not imputed when 
there is no law, Rom. v. 13. and so there 
were no perishing. Clearly then it is the 
law of creation, the work whereof is writ- 
ten in their hearts, ver. 15, though there 
had been no visible giving of it to them. 
As to punishment. They are obnoxious to 
death, Rom. v^ 13, 14. Sin and death were 
in the world before Moses gave the law ; 
and that must be by virtue of some law. 
Of what law ? It could be no other than 
the law of creation. It was bv the breach 
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thereof, that sin and death entered, ver. 12, 
and that men are obnoxious to the eternal 
curse, as many as are of the works of the 
law. Gal. iii. 10. There are some, there- 
fore, who are so, even all who are not 
of faith, and so blessed with faithful Abra- 
ham, ver. 9. These, the apostle declares, 
ai*e under the curse. Wherefore men by 
nature are under the law, even as it is 
opposite to being under grace. And under 
the curse of the law they perish, unless 
redeemed from it. Gal. iii. 13. And as tc 
God's deuling with men upon such terms 
(Be innocent, and be happy,) since the fall 
it is sufficient that he dealt with them sc 
in Adam ; and that they have been once 
transgressors, whereby all the world liei 
in a fallen state, and need not to be los 
over again under another law, or universa 
covenant of grace. And as to those wh< 
are saved, God sent forth his Son to fulfi 
the law for them, and to purchase faith 
whereby his redemption might be received 
This is not to save them by a law, but b] 
grace : for these two are the opposite part: 
and members of a distinction, Rom. vi. 14 
John i. 17, and do diflFer iu their whoh 
nature, and not in degree only : else i 
might be read backwards, that grace caiii< 
by Moses, and a law by Jesus Christ 
Therefore these two ought not to be con 
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founded by such an uncouth expression, as a 
law of grace, where no man knows certainly 
what is meant by either. 

That believers are under this perfect 
law as a rule of life. That they are under 
the law to Christ, the apostle declares, 
1 Cor. ix. 21. That they are under it as 
a rule of life and conversation, is, or ought 
to be, agreed on all hands. It is true, they 
have this law not only externally proposed, 
but written in the heart; whence they 
press towards the perfection of it. The 
love of Christ is the motive to obedience, 
and the law itself is held forth to them^ as 
a fulfilled, satisfied law, in the hand of 
Christ : so that, though they fail in their 
obedience, they cannot fall under its con- 
demnation, Rom. viii. 1 ; because, as a 
covenant, it is abolished, while it remains 
as a directory of obedience. And the love 
to God and our neighbour, which it re- 
quires as a rule, is no less than perfect 
love, and so of every duty. One design 
of our Lord Jesus, in Matt. v. was to 
teach the use of the law, as a rule for his 
disciples to walk by, see ver. 44, 45 : and 
it is the spirituality and perfection of the 
law that he teaches there, as has been 
shown. 

Were human testimonies wanting, I 
might bring in a cloud of witnesses to 
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confirm the point I am upon. Dr. Ames 
excellently teaches, ^ That the matter of 
obedience is that very thing which is 
commanded of God, and so summarily is 
contained in the ten commandments : for 
otherwise the law of God should not 
be perfect. The law of God, therefore, 
although, in respect of believers, it be as 
it were abrogated, both as to the force 
of justifying, which it bad in the state 
of integrity, and as to* the force of con- 
demning, which it had in the state of sin ; 
yet it is of full force and strength as to the 
matter of direction, and also it retaineth 
some power of condemning, because it 
reproves and condemns sin in believers, 
although it cannot fully condemn be- 
lievers themselves, who are not under the 
law, but under grace.' 

Query. Why was such a law, requiring 
perfect obedience, given, as it was at 
mount Sinai, when man could not keep 
it ? I answer, 

1. To set forth the strictness and terror 
of the covenant of works. That we might 
know what the law, which we had violated, 
required ; what were the terms and con- 
ditions of life and happiness in that cove- 
nant ; how terrible it is to fallen sinners; 
that we might look for the fulfilment of it 
in another. 
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2. To discover sin, reprove thereof, and 
condemn for it. Because the knowledge 
of the law, and the sense of sin, were so 
much worn out, " Wherefore then serveth 
the law," Gal. iii. 19, if there was a promise 
before, and salvation thereby ? It was 
added, viz, to the promise, because of 
transgression, to reprove thereof, and put 
a check thereon, Rom. iii. 19. 

3. To awaken and stir up men to inquire 
after a Saviour and Justifier, whilst the 
utter impossibility of obtaining righteous* 
ness and life by works is discovereid. The 
people of Israel, moved with the terror 
of giving the law, asked a Mediator, which 
we find was pleasing to God, Deut. v. 27^ 
28. This use the spiritual seed among 
them made of it : the rest took it to be a 
covenant of works with themselves, for 
eternal life, not understanding the meaning 
of God therein. 

4. In the wisdom of God, to make way 
for, and be a means of, Christ being born, 
or made under the law, in order to his 
fulfilling of it for us : as Mr. Petto excel- 
lently sboweth, in his book of the cove- 
nant, ' p. 134. * Nor do I see,' saith he, 
^ how, by any visible dispensation, Jesus 

* Those who desire to understand more of this 
matter, I refer to this book. 



22 THE ETERNAL LAW. 

Christ could have been born actually under 
the law, if this Sinai-covenant had not been 
made. For the covenant of works, being 
violated in the first Adam, was at an end 
as to the promising part of it,' &c. This 
therefore undoubtedly was the way and 
means whereby Jesus Christ, who was 
above the law, was made under the law 
for us, in a solemn and public manner. 
For the people of Israel took it upon them, 
to do all the words of this law, Exod. xxiv. 
3, 7. From whence every one, who was born 
of that race, was born under that law, that 
Sinai-covenant, which was ratified bv the 
sprinkling of blood, ver. 8. And unless 
they sought relief in Jesus Christ, the 
promised seed, it became a formal cove- 
nant of works to them. But Christ was 
mainly intended in it, to the end thereof. 
^^ It was added because of transgressions^ 

TILL THE SEED SHOULD COME, tO make 

an end of sin, and finish transgression," 
Gal. iii. 19, Dan. ix. 24. 

For a conclusion of this chapter, I 
would briefly ^show, what is the main 
essential difference between the law and 
the gospel: for I take it to be of very 
great concernment rightly to distinguish 
between these. 

1. The gospel then is sometimes taken 
for the times of the New Testament. But 
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it must not be so confined : for the gospel 
was preached before to Abraham, Gal. iii. 
8; and, before that, to Adam, Gen. iii. 15, 
which is rightly called the first gospel. 
Sometimes it is taken more largely; for 
the whole doctrine preached by Christ and 
his apostles^ including repentance unto 
life, faith in Jesus Christ, with all that 
spiritual obedience unto God required 
of believers. But if we do more narrowly 
distinguish it from the law, (which is 
necessary to be done, or else we under- 
stand not Avhat we mean by either,) it is a 
*^ doctrine of grace, revealing Jesus Christ, 
and his righteousness, holding forth a pro* 
mise of Christ and the Spirit of grace and 
glory to the heirs of salvation,^' Rom. i. 16, 
17, Heb. viii. 10 — 12. The gospel preached 
to Adam, and afterwards to Abraham, was 
no other than a free promise; and the 
promise of Christ contained a promise 
of all things pertaining to, and accom- 
panying salvation. I cannot but think we 
may very much learn what the nature 
of the gospel is, and what doctrine is suit- 
able to the relief of fallen man, from 
the first gracious declaration of God to 
Adam. 

2. On the other hand, the law consists 
of commandments, with promises of life 
to the doer, and threatenings of death and 
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damnation to him that fails in any one 
point, ^ Gal. iii. 10. So that, as there is 
much gospel running through the Old 
Testament in promises, types, and pro- 
phecies ; so there is much of the law 
contained in the New Testament. * The 
clear apprehension of these things is very 
necessary for the right understanding of 
the doctrine of free justification, and of the 
way of salvation by Jesus Christ : for 
which reason I have mentioned them in 
this place. 

But it will be objected, that the gospel 
also hath precepts ; particularly, that faith 
and repentance must needs belong thereto^ 
as not being required of sinless man ; and 
that God calls upon man to repent and 
believe ; surely this is gospel. 

Answer. That the moral law, as given 
on mount Sinai to man, when in a fallen 
state, required faith on Christ, and 
repentance from dead works, is clear 
beyond a modest denial ; else it failed in a 
principal part of that inward worship, 
which we owe to God, as our Redeemer.-— 
For thus he revealed himself, and thus he 
prefaced his law ; " I am the Lord thy 

* For other particular differences, I refer to Mr. 
Taylor's book, intitled, * The law establbhed by the 
gospel/ c. 3. p. 23 to 41. 
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God, who brought thee out of the land 
of Egypt." Our God and Redeemer. I 
confess these duties are called for, on a 
gospel-ground, and on a supposal of gos- 
pel-grace before revealed, and were also 
contained in the first promise, but are 
commanded in the law. — Again, when God 
had revealed himself in a way of mercy, 
jand had promised the Saviour to our first 
parents ; I would ask, whether, upon this 
revelation, the law of creation did not 
oblige man to believe in the promise, and 
the Saviour therein revealed, and also to 
repent of his sin (which indeed he ought 
to have done, whether there had been 
any promise or not), without any new law 
given to that end ? I am confident a 
denial of this cannot be defended. These 
duties therefore are not required in the 
law by way of consequence, and remotely, 
as some other duties which are of positive 
institution ; as that whole frame of worship 
under the law, viz. circumcision, passover, 
sacrifices, &c. and the present frame 
of worship under the gospel, as baptism, 
the Lord's supper, and matters relating to 
discipline and order. I marvel men have 
not framed their new law out of these 
things which the law could not have 
obliged to, unless by the interposition of a 
positive command. If these laws were 

c 
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duly observed, we should have more 
church-work and gospel-order^ than 
generally is to be found among those who 
speak most of the new law, yea, or those 
who profess most of church-work, and 
walking according to gospel-rule. But I 
say, the law of creation obliged fallen 
Adam directly and immediately to believe 
in Christ, and to repent of sin, at least, 
so soon as th^re was a revelation of gos- 
pel-grace. 

^^ Tell me, you that desire to be under 
the law, do you not hear the law ? " Gal. 
iv. 21. Do you not hear what it requires ? 
Those who were saved under the law, 
were saved by the promise, or covenant 
of grace, with Abraham. Therefore no 
man can be saved by a law, but by 
promise, a:nd free grace. ** For if the 
inheritance be of the law, it is no more 
of promise," Gal. iii. 18. The law, and 
promise, are distinguished, and opposed ; 
that wherever you bring in a law, you 
exclude the promise. 

Here see the need of a mediator. If the 
law requires perfect obedience, what will 
you do without one ? What will you do 
without His righteousness ? Beg, as 
Israel did, that the word may not be 
spoken by an absolute Grod. It is sad, 
if thou takcst that to be a law of grace, 
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which^ if thou attemptest to keep as sucb^ 
will tear the caul of thine heart to pieces ! 
The thunder of mount Sinai will strike 
thee dead ; this fiery law will burn thee 
up : O ! then come unto mount Zion, to 
Jesus the Mediator, and to the blood 
of sprinkling ; where you will bless God 
for ever, not for a new law, but for the 
new covenant, even a covenant of promise. 
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CHAPTER 11. 



THAT THE RULE OF OBEDIENCE FOR DUTY, AND 
THE RULE OF RIGHTEOUSNESS FOR JUSTIFICA- 
TION, ARE THE SAME. 

Obedience^ and righteousness, in the 
matter of justification, are the same. 
Some people, for aught I can perceive, 
are at a loss whether they shall say ; — that 
the law abates of its requirements, and 
that the demands thereof are not now so 
high, as to require a perfect obedience : 
— or whether they shall say, that it doth 
indeed require the same, and that still 
perfect obedience is a duty, but that it doth 
not insist upon it, as the condition of jus- 
tification ; it doth accept of lower terms, 
notwithstanding what it may demand, as 
duty. They speak indeed of a new law, 
which is the rule of righteousness, while 
the old perhaps may be allowed to be the 
rule of duty. But their new law (if such 
a law there be) makes the other old, and 
annuls it: for it is destructive of, and 
contrary to it. For, can we be under two 
laws at th^ same time, so essentially 
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diflFerent, the one requiring perfection, 
the other accepting of an imperfect 
righteousness of our own, instead of a 
perfect ? They hold, that the new law 
condescends to lower and milder terms 
than the old. Now let me ask, whether it 
be milder in demands, or only in its ac- 
ceptation, as to justification ? If they say, in 
demands ; and that it requires not so much 
as the old law did : then the will of God, 
revealed in his law, is not unchangeable; 
yea, then here is a law of God that does not 
so much as require perfection in obedience; 
and no man can certainly say, what im- 
perfection it will admit of, or what 
obedience it will accept ; and lastly, then 
the old law is annulled, and made void 
thereby. If they say, the demands are 
the same, but it accepts of less : verily 
then there is no new law, in point of duty, 
or commandments of duty, and conse- 
quently it is no law. It cannot be a law 
of righteousness, but only a rule of accep- 
tation, wherein God sets out what he will 
accept of; a law that God hath made to 
himself (as I may say) to deal with men 
upon lower terms than his law at first 
required. Here is the dilemma, let them 
take which part they please, the truth is 
strongest, and will prevail. Therefore 
this shall be my present work, to evince, 

c 3 
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that the law as at first given to man, is 
the rule of that righteousness whereby we 
must be justified, as well as the rule of our 
duty and obedience. This I shall confirm, 
1. By some reasons. . 2. By scripture. 

I. For reasons. 

It is unworthy of God, unworthy of his 
divine perfections, to imagine that be 
should give one law as a rule of obedience, 
and another as a rule of righteousness for 
justification. For, 

1. This seemeth not agreeable to the 
infinite wisdom and foresight of God. 
Men make laws, and are forced to alter 
them, because they do not foresee all 
events; but herein appears the wisdom 
of the great Lawgiver, and the glory 
of his law, that he gave one law once fof 
all, which should stand for ever, into 
whatsoever state and condition man 
should come, both while innocent, when 
fallen, and when recovered. Herein is the 
admirable and divine perfection of God's 
law j and herein it is a fit representation 
of the unchangeable mind and will of 
God. 

2. The infinite justice, and holiness 
of God, would not admit of any thing less 
than a perfect, and every way complete 
righteousness, wherein to justify a sinner. 
In justifying, he must show forth the 
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righteousness and holiness of his nature, 
Rom. iii. 26, 26. A righteousness answer- 
able to what is required in his law, could 
do this, and nothing short thereof. 
Memorable are the words of Calvin to this 
purpose. ^ First let us consider (saith he,) 
that we discourse not concerning the 
righteousness of an human court, but 
of the heavenly tribunal, that we may not 
judge by our own poor measure, by what 
integrity of works the divine justice may 
be satisfied. It is marvellous with what 
rashness and boldness, that is commonly 
defined : and you may see that none do 
talk more confidently and largely, con* 
cerning the righteousness of works, than 
they who are either openly wicked, or do 
harbour secret vices. This cometh to pass, 
because they think not of the righteous- 
ness of God, whereof, if they had but the 
least sense, they would never make such 
a sport of it. — ^But certainly it is beyond 
measure despised, if it is not acknowledged 
such, and so perfect, that nothing can be 
accepted thereby, but that which is per- 
fect, and in every part complete, and 
defiled with no spot, such as never was, 
nor ever shall be, found in man. It is 
easy indeed, and ready at hand to every 
one, to trifle in the shades of the schools. 
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concerning the worthiness of works to 
justify men : but when we must come into 
the sight of God, such trifles must be 
dismissed, because there the matter is 
treated seriously, and is not managed with 
a vain strife of words. Hither ! hither 
our minds must be carried, if we would 
enquire concerning true righteousness with 
profit ; how we may answer the heavenly 
Judge, when he shall call us to an account ? 
Let us set that Judge before us, not such 
as our understandings do naturally imagine, 
but such as he is described to us in the 
scripture, viz. by whose brightness the 
stars are darkened; by whose strength 
the mountains are dissolved ; by whose 
anger the earth is shaken ; by whose wis- 
dom the prudent are taken in their own 
craft ; before whose purity all things are 
defiled; whose righteousness the angels 
are not able to bear; — whose wrath 
pierceth to the lowest hell. If be sit, I 
say, to examine the deeds of men, who 
shall stand secure at his throne ? ** He 
who walketh in righteousness, and speak- 
eth truth." — Isa, xxxiii. 14. But let him 
come forth, whosoever he is. Yea, but 
that answer hinders; for against him a 
terrible voice soundeth. If thou, Lord, 
shouldest mark iniquity, O Lord, who 
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shall Stand ? Psalm cxxx, 3. — In the angels 
he finds pravity, and the heavens are not 
clean in his sight/ Job. W. 18; xv. 15. 

3. The truth and faithfulness of God 
will not admit of any thing less than a 
perfect righteousness for justification. 
When he hath once said, these are the 
terms of life and happiness to man, and 
he who falls short is cursed, Gal. iii. 10, 
surely it cannot be, that he should go 
back, make abatement, or come to a com- 
position. This law, which was obedience, 
did not attain its end in our primitive state ; 
yet this end must be attained, if sinners 
are saved, and the threatening must take 
place, that the truth of God might be 
secured. But to press the matter closer, 
what was the reason that God would give 
a law (Exod. xx.) after man was fallei^ 
requiring perfect obedience, to love God 
with all our heart, and our neighbour as 
ourselves ; forbidding all manner of stirr- 
ings and motions of the heart, contrary to 
this law, as sinful, if he intended to justify 
and save him by a lesser obedience than 
what was required in this law ? Surely 
he would only have given to fallen man 
the law suitable to his state, and which he 
intended to save him by, and not that law 
which he had broken, and never could 
fulfil ; unless he intended it should some 

c 5 
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way or other be fulfilled. Neither indeed 
could this law be of absolute and invariable 
truth, saying^ thou shalt do so, and thou 
shalt not do so ; and the man that doth 
them shall live in them, and cursed is the 
man that continues not in all things, &c. 
Rom. X. 5 ; Gal. iii. 10. If God did intend 
to accept of something else, of something 
less than what was here required, what 
was this law given for ? Certain it is, that 
man could not obey it. For, it must be 
remembered, it was given to fallen crea- 
tures. The principal reasons were, to 
discover what was that obedience which 
we ought to yield in our own persons, 
and to be the rule and measure of the 
Mediator's obedience. Where can the 
truth of God be secured but in Christ ? 
If Grod could, consistently with his truth 
and holiness, have abated any thing, he 
would have accepted of the active obe- 
dience and intercession of Christ (even 
these were worth more than all the world, 
and all the righteousness of it), and have 
abated him his dying. 

4. This imagination of a new law, as the 
rule of a justifying righteousness, hath but 
an untoward aspect upon God's unchange- 
ableness. ^^ For he is of one mind, and 
who can turn him ? " Job xxiii. 13. He 
never asks higher than he will take, nor 
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Stoops to lower terms than he asked. He 
entirely secures the honour of his holi- 
oessy the glory of his law, and all his 
perfections, in justifying, Isa. xlii. 21. 
which is done by Jesus Christ our Lord. 

Observe : in Jesus Christ obedience and 
righteousness are one and the same thing, 
and the law was the rule thereof. If then 
we are justified by Christ's righteousness, 
and he fulfilled the same law which is the 
rule of our duty, it is one and the same 
law which is the measure of a justifying 
righteousness, and the rule of our duty. 
But this will be afterward spoken to, as 
we proceed. 

II. For the confirmation of this point 
by Scripture, consider Matt. v. 19, 20 : 
Whosoever shall break one of these least 
commandments, in the least and lowest 
instance, in the thought, or secret motion 
of the heart, and shall teach men so, he 
shall be called least in the kingdom of 
heaven ; if he have any part therein, yet he 
comes off with loss. ^ But whosoever shall 
do and teach them, shall be called great, 
&c. "For I say unto you, that except your 
righteousness exceed," &c. that is, your 
righteousness must be without any breach 

* Understand this expression, Me kingdom of heaven^ 
as referring to the Gospel church. 
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of the least commandment ; it must exceed 
that of the Scribes and Pharisees, " else ye 
shall in no case enter into the kingdom 
of heaven^" The law must therefore be 
fulfilled by another for us. For verily as 
to all the externals of religion, it will be a 
hard matter for any man to exceed some 
of the Scribes and Pharisees. 

See another scripture, viz. Gal. iii. 21, 
" If there had been a law given, which 
could have given life, verily righteousness 
should have been by the law." The apostle 
here saith, that neither the law of Moses, 
nor any law which hath been yet given, 
could give life ; and that therefore a justi- 
fying righteousness could not be by any 
law. Now what was the reason the law 
could not give life ? I answer, it was 
weak through the flesh, Rom. viii. 3, 
fallea man could not fulfil it. And why 
could they not fulfil it ^ Because it would 
not accept a short, imperfect performance, 
as a righteousness, but required perfection, 
else it might have been done, as well as 
men can now fulfil the law of grace as 
they think. There was no law, therefore, 
under the Old Testament,^ by which men 
were or could be saved* The Sinai law 
itself (which was as much a law of grace 
as any other) could not give life. Then 
neither are New Testament believers saved 



THB ETERNAL LAW. 37 

by a remedial law, seeing the way of sal- 
vation IS one^ from the beginning to the 
«nd of the world. So that that righteous- 
ness, whereby we must be justified, must 
completely answer the law in its highest 
demands and utmost extent. ^ For what, 
if, having observed all other commands of 
God exactly, so much as one tittle of the 
law is neglected by thee, what will thy 
righteousness say to thee in this case ? 
Do you not see, that the sentence of the 
law being pronounced, you are as much 
in the fault, as if you were guilty of all 
unrighteousness ? ' ^ 

I confess this account of things will 
bring in all the world for sinners. And I 
am willing to be found of that number, as 
Paul was, "of whom I am chief,'* 1 Tim. i. 
15, that I may have a part in tliat faithful 
and acceptable saying, that " Christ Jesus 
came into the world to save sinners.** 
Let this doctrine, then, be made useful, 
I. For humiliation^ to humble thee for 
thine infinite short-coming. And let those 
who talk of their new-law sincerity, look 
to it, that they have sincerity indeed ; for 
they will one day find it true, that nothing 
else will pass for sincerity, than for a 



* See 1 John iii. 4 ; v. 17, compared with Rom. i, 
18, and Gal. iii. 10. 
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sinner^ one who is on all accounts so, and 
as such, to trust alone in Christ's righte- 
ousness, because in himself he is wholly 
lost. Thus the pride of all self-righteous* 
ness is brought down. All sincere endea- 
vours (as they are taken to be) to receive 
Christ as a law-giver and king, and to 
keep the law, which flow not from such a 
faith in Christ the Saviour, will be ac- 
counted insincerity, and therefore can be 
no mark of sincerity. Plainness is best in 
matters of eternal consequence. What 
true gospel sincerity is, see in Hab. ii. 4, 
and Phil. iii. 3. 

2. For holiness. If the law require 
perfection of obedience, what manner of 
persons ought we to be, who profess faith 
in Christ ? Our Lord Jesus, in Matt. v. 
19, 29, 30, 45, not only teaches what the 
law requires for a justifying righteousnefss, 
but also recommends a very high regard to 
this law of God in a way of duty. For 
seeing that the law of God is so sacred, 
that it must be perfectly fulfilled, and that 
Christ did fulfil it ; every Christian ought 
to have the greatest respect to all its com- 
mands; and to the example of the Lord 
Jesus. 



CHAPTER III. 



THAT FALLEN MAN, BOTH AS IN THE FALL, AND 
WHEN RECOVERED, IS UTTERLY UNABLE TO 
ANSWER THE DEMANDS OF THE LAW, Olt FULFIL 
SUCH A RIGHTEOUSNESS AS IT REQUIRES UNTO 
JUSTIFICATION. 

If it be truths which hath ah'eady been 
proved, that the law of God condemns, as 
sinful, all the lustings of the heart to that 
which is evil ; and, as a rule of obedience, 
requires perfect holiness, then it cannot 
be denied, that fallen sinners cannot fulfil 
this law themselves, without denying that 
we are sinners, which would be to deny 
the whole scripture: see Eccles. vii. 20, 
29 ; 1 John i. 10. If it be said, they may 
fulfil the new law, and so be justified, this 
objection is already prevented, by showing 
in the foregoing chapter, that no other 
righteousness can justify, than that which 
answers the old and perfect law of God. 

The papists talk at that rate, that the 
unregenerate cannot fulfil the law, but the 
regenerate, by the help of the Spirit of God, 
can fulfil all righteousness, at least what is 
necessary to justify by the works of the law, 
whom I shall not stand to confute, since 
that famous martyrologist, Mr. Fox, hath 
well done it already, nbi sup. p. 155, &c. 
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I need not say much upon this head, 
for those, with whose doctrine I am con- 
cerned, will own the truth of it, as to the 
old law, which (according to them) God 
insisteth not on as the rule or measure of a 
justifying righteousness. But as to the 
new law, the fulfilling whereof by us is 
that (according to them) which God in- 
sisteth on ; they will not say that we are 
unable to answer the demands thereof, or 
to fulfil such a righteousness as it requires 
unto justification. Hence it is they seem 
to doubt, whether they shall call it an 
imperfect obedience and righteousness, or 
not ; for sincerity is the perfection thereof. 
And therefore, 

Obj. It may be, such scriptures will be 
objected here as these, viz. Matt. xix. 17, 
" If thou wilt enter into life, keep the 
commandments." And Rom. ii. 13, " Not 
the hearers of the law are just before God, 
but the doers of the law shall be justified," 
V. 26. " If the uncircumcision keep the 
righteousness of the law," &c. From 
whence it may seem to some, 1. That it is 
by a personal obedience of our own that 
we must go to heaven. 2. That therefore 
there is such a thing as keeping the com- 
mandments, if not to absolute perfection, 
yet to such a degree as is required, or at 
least accepted of God, by a remedial law ; 
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for that he will accept of a sincere desire 
and endeavour to perform them. So that 
a man may fulfil the commands^ and come 
up to the terms of the new law^ unto 
justification. 

Answer, — I begin with that text in 
Matthew. The young man, who there 
came to Christ, was one of those who had 
a zeal for God^ and made conscience of 
keeping the law, who was (as the generality 
of the Jews in that day were) following 
after righteousness by the works of the law, 
and thought that his own doings and obe- 
dience would carry him to heaven. ' There- 
fore the design of our Saviour, in his 
answer, was not to show him the way, by 
which it was possible that he, or any other, 
might come to heaven, but only to con- 
vince him of the errors of the Pharisaical 
doctrine. They taught eternal life to be 
attainable by the works of the law, and by 
a fulfilling thereof, according to that im- 
perfect sense they gave of it, of which we 
have heard, chap. v. The way to eternal 
life, saith he, according to your doctrine, 
is plain before you. You say men may 
perfectly keep the commandments of God, 
he that doeth so shall be saved ; therefore 
keep the commandments. Not that our 
Saviour thought he could do it, or that 
there did lie a passable road to heaven that 
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way, but that he might convince him of 
his error, and of the need he had of a 
Saviour.** 

Further. I conceive, Christ's design was 
to discover the ignorant opinion which this 
young man had of his own keeping the 
law, by drawing forth that answer which he 
next made, v. 20, "All these have I kept/' 
&c. Knowing, therefore, what was in 
man, he makes trial of him in one thing, 
verse 21, " Go sell that thou hast, and 
give to the poor," to discover how little 
there was of love either to God, or to his 
neighbour ; and also to hint the true way 
of salvation, by believing on himself. 

In the second text, viz. Romans ii. 13. 
^ The scope of the apostle is not simply 
to show how sinners are now justified in 
the sight of God, but to show what is 
requisite to justification, according to the 
tenor of the law ; and that is, to do all 
that is written therein, and to continue so 
to do ; and if there be any man that can 
bring such constant and perfect obedience 
of his own performing, he shall be justi- 
fied by God; but inasmuch as no man, 
neither natural, nor regenerate, can so 
fulfil the law, he must seek for justification 
in some other way. The text thus ex- 
pounded, is no ways at variance with 

* Poole's Engl. Annot. 
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Rom. iii. 20, and Gal. iii. 11^ which at 
first reading it might seem to be.'' 

Again, Rom. ii. 25, 26 : " Circumcision 
verily profiteth, if thou keep the law ; *' 
if thou dost it perfectly, to which, indeed, 
circumcision obliged; but thus no man 
ever kept it, save Jesus Christ : or, if thou 
dost it sincerely, that is, from a gospel 
principle and motive, to a gospel end, v. 
26. " If the uncircumcision,*' that is, 
the uncircumcised man, " keep the right- 
eousness of the law;" if after the inner 
man, he delight in the law of God, which 
he only can do, who by faith seeks a justi- 
fying righteousness in Christ, and keep 
the law in a measure, according to the 
grace received, ^' shall not his uncircum* 
cision be counted for circumcision ? " he 
is in as good a state as he that is circum- 
cised. But then, this keeping of the law 
is not for justification. The obedience 
of a believer is accepted, but not as the 
fulfilling of the law, not as a justifying 
righteousness, not as going before justi- 
fication, but as following it. 

If it be still said, a man may, and 
believers do, fulfil the commands of the 
gospel-law : I ask, whether they do so 
perfectly, or only in part ? whether their 
sincerity itself is perfect, or imperfect ? 

> Poole's Engl. Annot. 



44 THE ETERNAL LAW. 

If they say imperfect, I reply, then it 
cannot justify itself at God's bar, and 
therefore cannot justify their persons. If 
it be not perfect, according to the measure 
and requirements of this remedial law, it 
doth not then come up to the terms of it; 
and if it falls short here, it cannot justify 
by any law. The very sincerity of believers 
is imperfect, as well as other graces. 
Their heart is deceitful, and sin is deceit- 
ful, and every sin in the believer is so 
much guile. Thou sayest, thou lovest 
God, if not perfectly, yet sincerely : but 
according to thy unrenewed part, thou 
lovest that which he hateth. Where is 
now perfect sincerity ? Thou sayest, thou 
keepest that command, ^^ thou shalt not 
kill,'* sincerely, and in desire ; yet thou 
art many a time grievously angry without 
a cause. And so in that, ^^ thou shalt not 
covet,'" or any other instance, there are 
contrary lustings and desires in thee. 
Where then is perfect sincerity ? O prize 
Christ's righteousness ! thine own comes 
off with imperfection still. If, on the 
other hand, they say their sincerity and 
obedience is perfect, according to this new 
law, which is the rule of it — who shall 
know that ? there are degrees of grace 
and holiness in Christians. Now if the 
highest exceed not, the lowest must fall 
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short j if the lowest fall not short, the 
highest must have something of superero- 
gation. Thus when men go from God's 
standard, they have none left. Keep we 
sincerity under the head of sanctification, 
and we have not these difficulties ; but 
bring it into your justification, and it must 
perfectly answer the rule thereof. And 
if any man perfectly keep that law which 
he is under, and is to be justified by, be it 
what it will, he hath kept the law of God, 
and is without sin as to that lav/.^ Again, 
doth the law of grace take in the ten 
commandment^ within the compass of it, 
that we may know what to say to it? 
if not, that law hath not God's authority, 
and is of little concern to us, which leaves 
out all the duties of the ten command- 
ments. It is a very mild one indeed. If it 
doth, it is the same which was from the 
beginning, and takes in all the duties 
arising from the relation of God and man, 
in the utmost latitude. 

But know, O soul, that there is but one 
invariable, eternal law of God, the rule 
and standard of all righteousness, and 
only measure of sin ^ whereto the apostle 
opposeth the Gospel, Gal. i.6, the promise, 
GaLjii- 18,21, grace and truth, John i. 17. 

* If our obedience do answer the only law, and 
rule of it, then there is no sin in us, nor need of pardon. 
Owen on Justific. p. 335. 
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In like manner^ the ministration of death, 
and the ministration of the spirit, are 
opposed ; that is, the law and the gospel ; 
the one is a ministration of condemnation, 
the other of righteousness, 2 Cor. iii. 
7 — 9, Rom. X. 5, 6. Also, the righteous- 
ness of the law, and the righteousness 
which is by faith. 

^ This law no mere man, since the fall, 
can in this life perfectly keep, but daily 
doth break in thought, word, and deed.*^ 
And as for a law of grace, I read of 
none in God's word ; but of the gospel 
of grace I read. Acts xx. 24. We must 
look for a remedy, not to any law, but 
to the gospel, to the promise, to grace. 
Grace, I say, not only delivering from 
hell, but also from sin, and constraining 
to obedience. ^ For what is more ex- 
cellent than righteousness, in the whole 
nature of divine and human things, which 
comprehendeth in the compass of it, all 
kind of virtues, the highest perfection 
of the law, and also the perfect image 
of God ? it may indeed be found in heaven, 
but on earth it cannot be found. There 
had been no need for God to justify us by 
faith, if we could be justified by works. 
And, if God hath commanded what cannot 
be kept by us, it is not through any default 
of his, but through our own/ 

' Assemb. Catech. ^ Fox, ubi sup. 5, and 98. 
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CHAPTER IV. 

THAT JESUS CHRIST, AS SURETY FOR THE ELECT, 
HATH IN THEIR STEAD FULFILLED THE LAW, 
AS A RULE OF RIGHTEOUSNESS FOR JUSTIFICA- 
TION, AND HATH BORNE THE PENALTY OR CURSE 
DUE FOR THE TRANSGRESSION OF IT. 

I HOPE I have made good my ground 
hitherto; and if it be truth, — 1. That the 
law still requires perfect obedience : 2. 
That God will have his law fulfilled, and a 
righteousness answerable thereto, to justify 
a sinner : 3. That no man can at present 
fulfil it, or work out such a righteousness ; 
then it will follow, either that no man can 
be justified and saved ; or else that Jesus 
Christ, as surety, hath fulfilled the law, 
and satisfied justice, for us. Unto this, all 
that hath been spoken tends, and in this 
it centres. And, on the other hand, all 
that is said of a milder law, and gospel- 
works for justification, tends to the sub* 
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version of this truth, and it is this which 
they aim at. Wherefore, although in the 
defence of the foregoing truths, this is 
established; and the opposition thereto 
is defeated, by taking away the foundation 
of a new law ; yet, because there are 
particular cavils and exceptions, raised 
against this most sweet and precious truth 
of the gospel, I do, with divine help, joy- 
fully undertake the defence of it, under 
these heads. I. That Jesus Christ obeyed 
the precept of the law, for the elect 
especially. II. That he suffered the penalty 
thereof for them. III. That he did both 
as a surety. 

I. That the Lord Jesus Christ obeyed 
the precept of the law for us. He kept 
the commandments for us. Tliis is usually 
called the active obedience of Christ. 

Mr. Clark, the annotator, in a book 
of his,^ denies Christ's obeying the law 
for us, and the imputation of his active 
obedience, which he excludes from having 
an interest in our justification, and asserts, 
that Christ did all for us by his sufferings; 
and by a low and forced sense, as I takt 
it, put upon many texts of scripture, 

» Intituled, " Scripture Justification," printed 1698, 
^hich has been well answered by Mr. Chauncy ; bat 
because I find it has done hurt, I thought something 
further not unnecessary. 
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which advance and magnify the righteous* 
ness of Jesus Christy he makes neither 
him, nor any thing in him^ to be our very 
righteousness^ but only meritorious, that 
our gospel-works shall be accepted for 
righteousness. For he puts no more upon 
his suiSerings than this, ^ That they are a 
valuable consideration for the transgression 
of the first covenant, or law of works ; so 
that God may now, without any disparage- 
ment to his justice, or any of his attributes, 
make a new covenant upon more gentle 
and condescending terms, peculiarly fitted 
and suited to the state of lapsed mankind, 
&c/ p. 24. 

I know not what he may expect, but I 
cannot think that one who disputes against 
the honour of our Lord Jesus, excluding his 
active obedience, and abasing his righteous- 
ness to such a degree, should have any 
praise from Him for so doing. For my o\vn 
part, I desire not to be found without an 
interest in Christ's active obedience, when 
he comes, let who will boast of their gospel- 
works. Howbeit, in the end of his book, 
be would bring in the active obedience 
again; and after he had by divers argu- 
ments (which are directed, not only against 
its being considered separately, but against 
its being fulfilled in our stead) excluded 
it ; then he tells us, it is to be included in 

D 
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the passive. Wherein if he means by the 
active obedience of Christ, his obeying the 
precept of the law, he plainly contradicts 
himself; seeing he had before excluded i^ 
in comparison with his sufferings. But 
perhaps he means only his activeness in 
suffering; and if so, he goes about to 
deceive and blind the eyes of his reader. 
True, Christ was active in suffering, which 
made his sufferings properly obedience j 
but was there not an obedience to the law, 
which is distinct enough from a suffering 
of the penalty ? Or, are not the obedience 
of Adam in his innocency, and the suffering 
of the damned in hell, things distant and 
different enough to be distinguished ? Al- 
though, in the life of Christ, suffering waa 
mixed with doing, throughout ; and he was 
in the highest sense active in his suffer- 
ings; yet these things must not be con"> 
founded. His suffering was a quodam 
/igentej from without, from the hand o€ 
God, of men, or devils : his obedience waa 
ab interna principio, from the law witibiii, 
written in his heart. Therefore doing and 
suffering, as they are in two different cate* 
gories, so in Christ they are very clearly^ 
distinct. For although in the great effects 
of our justification and salvation, they 
have a joint influence; and men maybe 
too cui*ious in assigning their distinct 
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efficacy : yet I think this difference must 
be allow^, that the active obedience of 
Christ cannot properly be said to be satis- 
factory to justice, for the offence by sin. 
And again, ^ suffering for punishment 
gives right and title unto nothing, only 
satisfies for something ; nor doth it deserve 
any reward/* Howbeit, when in Christ it 
was the highest act of obedience, and, as 
performed by so glorious a person as the 
Son of God, was truly meritorious of 
acceptance with God, of grace and glory ; 
^ yet the redundancy hereof, as Dr. Good* 
win somewhere argues, could not excuse 
obedience by doing, because it was not of 
the same kind ; as neither the redundancy 
of merit in doing could excuse from suf- 
fering ; for the one answers to the com- 
mand, the odier to the threatening of the 
law.2 For, as the Lord Christ could not, 
by his most perfect obedience, satisfy the 
curse of the law. Dying thou shalt die ; so 
by the utmost of his suffering, he could 
not fulfil the command of the law. Do this, 
and live.' The first, and most direct effect, 
therefore, of the death of Christ, is satis<» 
faction for the offence past 5 and from its 
infinite worth it is also meritorious of sal* 

» Dr. Owen of " Justification," p. 384. 
» Ibid, p. 363. 

n 2 
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vation : but that it is so of any law^ or 
covenant, I nowhere read in my Bible, 
Had the penalties fallen on us, it had been 
suffering, or punishment only ; but falling 
on Christ, it was the highest obedience 
also. 

Mr. Clark gives this account of Christ's 
righteousness : ^ It is his observing the 
law, rule, command, given unto him by his 
Father, Johnx. 18: and it is, particularly, 
his conformity to the law of mediation, 
or his observing the articles of the covenant 
of redemption.' I answer, that Christ 
had received commandment from the 
Father, what to speak, and also what to 
do, is clear, John xii. 49 ; xiv. 31. That 
there was a covenant between the Father 
and him, which you may call the covenant 
of redemption, or law of mediation, I 
deny not ; but when he is said to be made 
under the law, and to fulfil the law, Gral. 
iv, 4. Matt. V. 17 ; it is the law of creation, 
or .ten commandments, which we were 
under. The texts speak for themselves. 
Now, in fulfilling this law, he fulfilled the 
law of mediation ; for that required him to 
fulfil the whole law of God given to us. 
He did it not of himself, and therefore did it 
as required of the Father ; and therefore 
also did it not for himself : for it was in 
pursuance of that covenant which con-r 
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cerned our redemption. This account 
of Christ's righteousness, that it is a 
conformity to the law of mediation, &c. 
insinuates, that Christ was not under the 
law which we are under, or that his 
obedience thereto is no part of our justify- 
ing righteousness : and indeed it is the pro- 
fessed design of this scheme ; else it might 
have been said, that it is a conformity to the 
law of God, given to Adam, and to all men« 
With what sincerity, then, is it pretended, 
that his active obedience is included in his 
passive, except the design be equally to 
exclude the latter also ? On this notion 
of Christ's obeying the law of mediation, 
the new method very much depends. I 
shall therefore endeavour to prove, that 
Jesus Christ obeyed the precept of the law 
for us : and only answer Mr. Clark's objec- 
tions, as they lie in my way, and not follow 
him step by step, which was not the design 
of this undertaking. 

I. Jesus Christ did keep and fulfil the 
very law of creation, the precept of the 
law, perfectly, and to the utmost extent 
thereof. I inquire not now after the reason 
or end of it. 1. His nature was every 
way conformed to the law. " Thy law is 
within my heart : " Psalm xl. 8. than which 
nothing could be more expressive of per- 
fect rectitude of nature, and that in 

D 3 
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conformity to the law. He was not born 
in sin, as others are, Luke i. 35. because 
not being naturally in Adam*s loins^ he 
was no head to Christ, who therefore was 
not concerned in Adam's covenant, or the 
transgression of it. 2. His whole life 
was absolutely, and in every point, regu- 
lated by this law ; not only all his actions 
and words, but even his thoughts also. 
He did never transgress the lea$t com* 
mand, in the least thing whatsoever. Did 
the law require love ? In him was f>erfect 
love : sinners find it so. Did it require 
innocency ? He was innocent. . He failed 
not in any instance, either by way of omis- 
sion, or commission, 1 Pet. ii. 22; Heb. 
vii. 26. These things will not be denied. 
And that the law which he was under, was 
the. very law of creation, the whole moral 
law, and that his conformity and obedience 
thereto was t^. Idem, the very same (only 
with the advantage on Chifist's part) which 
was found with innocent Adam, and ought 
to have been found with all his posterity, 
is so clear, that I cannot conceive what 
should be said against it. For when tbe 
rule, was the same, and all his actions 
squared thereby, his obedience must needs 
be the same. Righteousness and holiness 
are the very image of (xod, and the end 
of the law. This wa$ lost in Adam ; it is in 
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part restored in believers^ Ephes. iv. 24. 
but in its perfection it was found in 
Christ. 

II. The Lord Jesus fulfilled this right- 
eousness forothers ; he obeyed the precept 
of the law for us. It is said by those of the 
contrary judgment/ that being man, he 
was necessarily under the law for himself, 
and must obey it for himself; and that he 
was thereby qualified to offer up a sacrifice 
acceptable to God, and available for us. 

I answer— -The Lord Christ was born 
for us, Isa. ix. 6. ^ That although this 
legal obedience was required of Christ 
by the right of creation, when he was 
become man ; yet because he was made 
man, not for himself, but for us, it was 
a part of his humiliation, satisfaction, and 
inerit, which God required and accepted 
of him for us/ Amesii, Medul. 1. 1 . c. 
21. §24. 

He was made uiider the law for us. 1 
confess, the meaning of these words ^ for 
us,' neither in the former head, nor in 
this, is the same as ^ in our stead." But 
he was neither born, nor made under the 
law for us, altogether for our sakes, and 
for . our salvation, unless it were for that 

* I except Mr. Clark, as to this, who excellently 

troves, that Christ was not bound to obey the law for 
imseif. Script. Justific. p. 49. 
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end, that he might do something in otiT 
stead ; that the law of God^ being perfectly 
fulfilled, life and salvation might be 
purchased for us, which could not be 
conferred without a perfect righteousness* 
He was born and made under the law for 
us, that he might obey, and die in our 
stead. 

III. Take some scripture testimony. In 
Gal. iv. 4, we read, " God sent forth hi« 

Son," y€ifOfJL€»W CK yVVauCOi, y€VOfA€»0> Vvl vifiAVp. 

^^ made of a woman, made under the law.'' 
Here " made under the law'* is reckoned 
as a distinct act from his being '^ made 
of a woman.'* 

This clause, ^' made under the law," has 
such a weight and emphasis in it, that it 
signifies some special act of God, whereby 
he was constituted and put under, the law, 
in some further sense than what was 
merely natural and necessary. And the end 
of it is given in verse 5. « That he might 
redeem them that were under the law : " 
he was made under the curse of the law, 
and I hope it will not be denied, that that 
was in our stead. Gal. iii. 13. And if he 
were at all under the precept of the law 
for obedience, then I argue, his whole 
being under the law, and obedience to it, 
as so under it, is altogether referred to 
this end, the redeeming of them that were 
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tifider the law. And it is yet the more 
evident^ because his being ^^ made under 
the law^*' commenceth, and taketh date, 
from his being ^^ made of a woman ;" so that 
all he did, his whole life, was as under 
the law, and in obedience to it, for our 
redemption from it» 

^ Again, Once more look into Matt. v. 
where we have a full and express testi- 
mony to this truth, ver. 17, 18. " Think 
not that I am come to destroy the law, — I 
am not come to destroy but to fulfil.'* For 
Christ to fulfil the law, is the same as to 
fulfil all righteousness ; Matt. iii. 15, 
which was by doing the Father's will, and 
belonged to his bringing in an everlasting 
righteousness for us, I)an. ix. 24. He 
speaks of his fulfilling of it in his own 
person ; and as that which was the very 
end of his coming. Now that which was 
the very end of his coming was for us, 
and was referred to the justification and 
salvation of sinners, 1 Tim. i. 15. He 
gives the reason of his coming to fulfil 
it. Matt. V* 18. And that is taken from 
the stability, unchangeableness, and 
eternal veracity, of the law : it is so 
sacred, and agreeable to the nature of God 
himself, that ^^ heaven and earth shall 
sooner pass away," &c. For God cannot 
cease to be ba holy in his nature, and 

» 5 
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therefore must be bs holy in the revelatioii 
of his will, as ever. There is not a .jot 
or tittle to be abated. Sarely the ten 
commandments are more than a jot or 
TiTTLB of the law, and therefore must be 
intended^ You will say, who can thus fulfil 
the law, so as not to miss of a jot or tittle ? 
Christ tells us plainly, he came to fdlfil 
it, ver. 17 • O blessed second AdBm 1 
And then, when he presently subjoins, 
ver. 20. ^^ Except your righteousness 
exceed'^ &c. is it not plainly to tell us, that 
he therefore fulfilled the' law, that we 
might have a righteousness exceeding diat 
of the Scribes and Pharisees; and that he 
obeyed for us ? The necessity lay here, 
it must be so fulfilled, that sinners might 
be justified and saved. Again, when he 
tells us, that he " came to fulfil the law,'^ 
&c. and then proceeds from v. 21 « to 
expound the commandments, and show 
their spirituality, is it not clearly to tell 
us what law he fulfilled, even these very 
commandments, which could in no^wise 
pass away, but must be thus egcactly 
fulfilled; seeing the end of their b^g 
given was obedience ? 

One scripture more I cannot forbear 
quoting ; viz. Rom. v. 19. " As by one 
man's disobedience many were made 
sinners, so by the obedience of one ahaU 



menybe made righteous/' In this context 
there is a comparison and parallel carried 
on between the two Adams, as two com^ 
mon beads, and public persons^ How 
then were we made sinners by Adi^n's 
disobedience i I answer, by the guilt , 
of that act of eating the forbidden fruit. 
How came we guilty ? I answer, by the 
imputation thereof; he standing for all his 
seed. Some will say, we are made sinners 
«nly by the propagation of a corrupt 
nature, which we receive handed down 
from our first parents : ahd so answerably 
are made righteous^ by the communica-^ 
tton of a holy nature from Christ. 1 
answer, then it might have been said, by 
one man many were made sinners, and 
this word ^disobedience' might have been 
spared^ But it was not only by one man, 
but by that very disobedience. He dis- 
obeyed, and all were sinners thereby, by 
that act of his, by that one disobedience. 
In like manner Jesus Christ stood up 
IIS. a public person to raise up, redeem, 
and justify by his own personal obedience, 
that we might 'be saved by another man's 
obeying for us. For it is not simply by 
one man w« are made righteous efficiently, 
as communicating holiness; but by one 
man's obedience: his obedience is the 
thing « by this we are said to be made or 
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constituted righteous. But saith Mr^ 
Ciark^ this text is to be interpreted by 
Phil. ii. 8. He became obedient unto 
death; this being more particular^ and 
that in Romans more general. Answer^ 
I take this to be as general as that, and 
that to be as particular as this ; for when 
the apostle speaks to the Romans of his 
obedience, and it is no where limited^ 
it ought to be taken without limitation^ 
as including his whole obedience, which 
he performed for us. For as to that text 
to the Philippians, if it be limited to bis 
death strictly; it will exclude all his 
sufferings, agonies, reproaches, before 
his passion on the cross. But if you 
include them, by the same reason you 
include all his active obedience : for the 
expression is ^^ obedient unto death" not 
only in death ; but through his whole life, 
unto death : that same principle of love 
and obedience, i^'hich actuated him all 
his life, carried him forth to the last and 
highest act of obedience, the offering 
himself to God. 

That Christ's active obedience was per- 
formed for his people, is so well known to 
be the commonly received doctrine of Pro- 
testants, that I need not stand to prove it. 
I shall only mention the testimony of two 
confessedly great men. The one is Dr. 
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Ames : * Neither ought (says he) any part 
of that obedience which is found in the 
humiliation of Christ to be excluded from 
that dignity and use (viz. of satisfaction 
and merit). Again, in subjection to his 
parents, which belongs to the fifth com* 
mandment, he showed that he was subject 
to the whole moral law. (1.) Because there 
is the same reason of one commandment, 
and of all. (2.) Because there is no part 
of moral obedience, which might seem 
more foreign from Christ the Lord of heaven 
and earth, than subjection to men.^ The 
other is Mr. Clarkson's Sermons, p. 236« 
fol. printed 1G96. — ^Where this most excel- 
lent writer proves, 1. That Christ per- 
formed perfect obedience for us. 2. That he 
performed it in our stead ; not only for our 
good, but in our place. 3. That it was 
accepted in our behalf. 4. That the righ- 
teousness or obedience of Christ is therefore 
imputed to us, and not the effects of it 
only. In defence of Christ's obeying the 
law for us, see also Dr. Owen on Justifica- 
tion, ch. 12. throughout; which I think is 
unanswerable. 

4. I would next remove some objections, 
and conclude this head. It is observed, If 
Christ suffered and satisfied for sin, there 
was no need that he should obey the precept 
of the law for us. For if our sins of com« 
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mission are pardoned by his death atid 
bloodshed, our sins of omission, or want 
of obedience, are also pardoned thereby* 
But if our omissions and failures in obed^^ 
ience be pardoned together with the other^ 
through his death, then we are reckoned 
to have done all which the law. requires, 
and need no other righteousness. Hence 
they conclude there is no need for Christ-s 
obeying actively for us, because all out 
short comings are pardoned through his 
blood. 

I answer, it follows not. In every sin 
of omission are two parts: 1. Positive 
offence, by a contempt of the authority 
of the lawgiver. 2. Want of actual 
righteousness, which was to aris€ out of 
obedience. The death of Christ makes 
satisfaction for the offence, that it may be 
pardoned : his active obedience exhibits 
that actual righteousness. Sins of omission^ 
t confess, do require satisfaction, as well 
as sins of commission, seeing that they do as 
truly offend in excessuj though their whole 
nature may seem to lie in defectu, in the 
want of something which we ought to 
have. Yet, we are not found doers, or 
actually righteous, by the bare pardon of 
sins of omission. Suffering for offences 
of any kind, is not of the same nature with 
doing what is required. And tiiougfa a 



man suffers for a fault of omission^ yet it 
had been more acceptable to have done 
his daty« And though satisfaction be given 
and received for the offence^ yet he is not 
counted worthy of a reward which had 
been due upon obedience. So that though 
the offence be pardoned^ yet still an actual 
righteousness is wanting^ which was to 
arise from obedience. Howbeit, if I could 
give no other answer, I would say^ it be^ 
longs to that abundance of grace, and the 
gift of righteousness, whereof the apostle 
speaks, Rom. v. 17- And that there might 
be such a plentiful abundance, and that 
the law might clearly and distinctly be 
lionoured both in its precept and penalty, 
Christ obeyed the former, as well as suf- 
fered the latter. 

A mdn argument pressed earnestly by 
Mr. Clark, in the book before-mentioned^ 
p. 106. is, that Christ^s active obedience, 
can be referred to none of all the offices 
of Jesus Christ, neither to his prophetical, 
priestly, or kingly office; and therefore 
Was not at all performed by him for us. 

Seeing I find Christ's active obedience 
in scripture, it should make no hesitation 
with me, could 1 refer it to none of his 
offices. This argument therefore is witbi* 
out a foundation, though he builds much 
upon it. His active obedience then belongs 
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to his priestly office. Whatsoever he did 
as surety, doth so^ Heb. vii. 22. But this 
he did as surety, which I shall by and by 
endeavour to show. 

As to what this author saith, p. lOJ^ ^Tbat 
Christ's righteousness belongs equally to 
him, in respect of all his offices ; and that 
it no more belongs to Christ to ful61 all 
righteousness for us, as priest, than a9 
prophet, or king;^ is to me altogether 
surprising, and certainly is a great mistalce^ 
tending to exclude Christ's sufferings 
(which beyond controversy were under* 
gone by him as a priest) from having any 
more part in justifying sinners, than what 
he did as prophet or king ; which 1 think 
would gratify a Socinian well. But if his 
righteousness as priest, and that only, be 
a justifying righteousuess, then, perhaps, 
Mr. Clark was aware, that his active obedi* 
ence, being confessedly of one entire piece 
with his passive, might be included under 
his priestly office. 

He further objecteth. There was no such 
thing typified by any thing which the 
priests did under the law. I answer, there 
must have been a man come down frojok 
heaven, in the manner that Christ did, 
if any had been a perfect type of him in 
all things. And though it did not belong 
to the priests under the law to obey for the 
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people^ because of the imperfection of their 
priesthood; yet it might belong tolJesns 
Christy who is a surety of a better testa- 
ment : and it must be owned the priests 
were very . imperfect types of Christ's 
suretyship. And why might not Melchise- 
dec be a type of Christ herein ? He is 
said to be first, " king of righteousness,'^ 
then '^ king of peace, and priest of the Most 
High God/' Heb. vii. Doubtless his 
righteousness and peace, whereof he is 
said to be king, were a part of the glory 
of his priesthood ; for that is the great 
thing, with respect to which the apostle 
brings him in. And as these are fulfilled 
in our Lord Jesus Christ, righteousness 
and peace do not only belong to his kingly 
ofllce, but especially to his priestly office ; 
and peace comes in by righteousness. 
Now he is said to be king of them, because 
there is a royal dignity, sovereignty, and 
glory, shed on his priesthood. " Grace 
reigneth through righteousness," Rom. v. 
21. Grace hath erected a kingdom. So 
righteousness and peace reign by Jesus 
Christ. His kingdom is a kingdom wherein 
that glorious righteousness and peace of 
his priesthood are displayed and glorified. 
So that the glory of his kingdom is, that 
the righteousness and peace of his priest- 
hood have the chief rule, and bear sway 
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therein, Zech. vi. 13. In which manner, 
Jer. xxiii. 5, 6. may be interpreted to the 
abundant consolation of believers. 

And what were the high priest's gar- 
ments, wherein he ministered to the Lord ? 
What was the meaning of this rich and 
costly apparel, his glorious attire ? With 
the names of the children of Israel borne 
before God, and Holiness to Jehovah, 
written upon the plate of his holy crown 
fastened on the mitre ? It was to signify, 
as far as could be typified, the holiness 
of the nature and life of our great high- 
priest, who appeared in the discharge of 
his priestly office, and now appears in the 
holy place as perfect holiness to Jehovah; 
and that, for his children, bearing their 
names upon his breast-plate, (as it were) 
and upon his shoulders. Lastly, What 
was the meaning of the law, even the ten 
commandments, being put into the ark, and 
tliere preserved, but to signify its being 
kept and fulfilled in Jesus Christ ? 

But, saith Mr. Clark, there is nothing 
of it (Christ's active obedience) in the 
epistle to the Hebrews, where the apostle 
treats largely on the priesthood of Christ. 
I answer, if it be in other scriptures, it is 
sufficient. But I think he is mistaken. I 
have already spoken of Melchisedec. And 
in the same epistle we read, '^ Though he 
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were a son, yet learned he obedience by 
the thhigs he suflfered," Heb. v. 8. Obed^ 
ience there is distinguished from his suffer- 
ings. I grant it is not expressly said here^ 
that it was in our stead; yet is there 
mention made thereof, even when he is 
speaking of his priesthood. ^' And being 
made perfect," ver. 9. viz. through suffer- 
ings (Heb. ii. 10.) ; for that was the last and 
finishing stroke of his obedience, wherein 
all terminated, and was perfected ; '^ He 
became the author of eternal salvation,'^ 
viz. by his entire, and whole obedience^ 
and sufferings before- mentioned. And 
again, ^^ such an high-priest became us, 
who is holy, harmless,"' &c. ch. vii. 26. 
There was no necessity the high* priests 
under the law should be such; but the 
true and great high-priest must excel them. 
Nor doth he say ' such it became him to be,' 
as pointing out only a qualification for 
sacrificing work : but ^ it became us^' it 
was necessary for us, on our account. I 
take it, that the purity and holiness of 
Christ, both in nature and life, are intended 
in this last-mentioned text, as belonging to 
Christ in his priestly office. It is strange that 
mea are so sore afraid of too much grace, 
of too much consolation in Christ Jesus, 

Our author hath yet another argument ; 
viz. ^ What Christ did or suffered in our 
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Stead, we need not do or suffer : but we 
are still bound to obey the law ; therefore 
he did not obey in our stead.' He addeth, 
^ Because he underwent the curse and 
penalty of the law, therefore we need not 
undergo it, but are excused from it : and 
if we need not suffer, because Christ hath 
suffered in our stead ; no more need we to 
obey, because Christ hath obeyed in our 
stead/ Here he subjoins that which is 
ordinarily the answer hereto : and it is a 
good answer ; viz. That as, though Christ 
died in our stead, yet we must die ; so, 
though he obeyed in our stead, yet we must 
obey ; but not for the same ends and pur- 
poses as he did. As we do not suffer to 
satisfy divine justice, so neither do we obey 
to merit life and salvation thereby. — ^Now 
Mr. Clark's reply to this, for ought I see, 
does not at all weaken it. For whereas he 
saith, ^ By Christ's death true believers are 
absolutely freed from suffering any part of 
the penalty of the law *, that their death is 
quite of another nature than Christ's death ; 
that though Christ's death be of the same 
nature in a physical sense, both consisting 
in a separation of soul and body, yet, in a 
moral sense, they are of as different natures 
as may be.' Is not all this said and sup- 
posed in the answer which he replies to ? 
And is it not hence inferred, that therefore 
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our obedience may have place, for a quite 
different end, although Christ has obeyed ? 
Howbeit, he hence concludes, that the 
argument still holds good, in regard of 
suffering, that, because Christ suffered, 
we need not suffer. I deny it, if he speak 
of suffering and death absolutely and 
materially : but if he mean otherwise (as 
indeed he doth), that we need not suffer 
the curse, he has just returned no answer 
at all ; but has only said, believers need not 
die under the penalty of the law, neither do 
so : And therefore clearly his consequence 
is not good, that we need not obey for some 
other end, if Jesus Christ obeyed for us. 

Christ's obedience respected the law as 
a covenant : ours, as a directory or rule. 
His obedience was to obtain a title to 
eternal life ; ours is for other ends. Our 
obedience ought to be materially the same 
as his, but not aimed at that end. I only 
say, it ought to be, for I dare to say, not- 
withstanding our best obedience, there 
is need enough that Christ should have 
obeyed the law fully. And there is no 
danger here of the same debt being paid 
twice ; as it would be in part, if believers 
suffered penally. Neither our obedience, 
nor our sufferings, are necessary to satisfy 
divine justice, to justify our persons^ or 
obtain a title to life. The one appears in 
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the salvation of dying infonts^ and such as 
the thief upon the cross 3 for whom Christ 
must needs have obeyed : the other, in the 
translation of Enoch and Elijah ; for whom 
Christ must needs have died. Justice 
could admit all to go that way, else it 
could have admitted none, if it were the 
pleasure of God. Hence it is we are not 
under the law, as Christ was for us, to 
obey it to that end. ^^ For he is the end 
of the law, for righteousness/' As to 
that matter of working out a justifying 
righteousness, he is altogether the end 
of it. 

' As he was made sin for us, so are we 
made righteous in him. Now Christ was 
not made sin by inherent, but by imputed 
guilt ; nor are we made righteous before 
God by an inherent, but by an imputed 
righteousness. The very same way that 
our sin was communicated to Christ, is his 
righteousness communicated to us. Sin 
was inherent in us, but imputed to him ; 
righteousness was inherent in him, but 
imputed to us. And this is the ground 
and foundation of our justification or- 
righteousness in the sight of God. And 
whatever may be objected against this 
truth, as absurd and irrational, it is cer- ' 
tainly as reasonable to conceive that the 
righteousness of another should be- ini* • 
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puted to US, as that our sin and guilt 
should be imputed to him/ Isa. liii. 11. 

II. Jesus Christ suffered the penalty 
of the law, the curse and threatening 
thereof, for us, even the same which was 
our due. 

The suffering of Christ for us is owned 
by all who profess Christianity : his suffer- 
ing in our stead, is owned by all except 
Socinians; save that some, who would 
not be so accounted, have of late been 
mincing the matter, and distinguishing 
upon this expression, till they scarce know 
what themselves mean by it. He died so 
in our stead, say they, as to secure the 
honour of God in his law, that he can go 
upon lower terms with us, and accept of a 
gospel obedience of our own, for a justify- 
ing righteousness. If the death of Christ 
was only a compliance with the law of 
mediation, and not the very curse of the 
same law that we had broken, whatever 
the effect of it may be to usward, or 
however, in some improper sense, it may 
be interpreted to have been in our stead ; 
yet in a proper and strict sense it cannot 
be so. An exchange it is not, however it 
may be thought to be meritorious on our 
behalf, at least conditionally, upon our 
obedience, &c. Christ die^ in our stead, 
that is, say some, that we might not die. 
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The meaning of which, in plain terms^ is, 
that we might live ; but how ? By our 
own obedience, and fulfilling a gospel- 
righteousness. But this is not dying in 
our stead properly; so as that law and 
justice should rest satisfied in his glorious 
performance. 

The sacrifices of old were oflFered in the 
room of the offender; whose laying his 
hand thereon (Lev. i. 4. and iii. 2.) signified 
the transferring of his sin and guilt unto 
his victim. As if he should say, I freely 
own I have deserved to die, for such and 
such sins; but. Lord, by thine appoint- 
ment, I bring here a sacrifice, a poor 
beast, to die for me : accept it in my stead. 
It is true these sacrifices could not do 
away sin (Heb. x. 1.) but were referred, in 
their whole typical nature and use, to 
Christ's sacrifice, through which there is 
a real and eternal forgiveness, whereof 
that political forgiveness, which was by 
those sacrifices, was only a type. 

Again, this word, for, »yT«, ivs^ with 
respect to Christ's death, runs through 
the New Testament. " To give his life 
FOR many." " For the unjust." '^ For 
the sheep ; " and the like.^ Whereby 

'Matt. XX. 28. 1 Pet. iii. 18. John x. 15. xi. 50 — 52. 

xviii. 14. 
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nothing less is meant than his dying in our 
very room and stead. For he was under 
a sentence of deaths and an obligation to 
die, according to the law^ either on his own 
account, or on ours : for there is no obli- 
gation to death, but on account of some 
breach of the law, and by virtue of the 
penal sanction thereof. But it is clear, 
that he that never oflFended, could not be 
cut off for himself, Dan. ix. 26. Therefore 
it must be, by coming into our place, under 
our law- obligation, that he became subject 
to death in our stead and place, 2 Cor. v. 21 . 
^ Christ,' says one, *was a victim put in 
the place of the sinner, to appease the 
anger of God ; and as sins were laid upon 
the head of the sacrifice, so God put upon 
him the iniquities of us all, Isaiah liii. 6. 
In regard of the typicalness of the legal 
administration, Christ is often called the 
Lamb, and the Lamb of God. To these 
figures of him he refers in his last speech 
upon the cross, " It is finished,'' John 
xix. 30. The whole design of the daily 
and extraordinary sacrifices was com- 
pleted; the demerit of sin, and the se- 
verity of divine justice, were manifested ; 
and the truth of God, as well as his love, 
made glorious therein, in the obedience 
and death of that bleeding, dying sacrifice 
for sinners, and for sin, 1 Cor. v. 7.* 

E 
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III. Jesus Christ fulfilled the precept^ 
and suffered the penalty of the law^ as our 
SURETY. If it be owned that he obeyed, 
and died, properly in our steady there will 
be no great need to dispute this point. 
For, that he obeyed and suffered in our 
stead, must needs be founded in the re- 
lation of suretiship. 'And let men take 
heed how they distinguish here, lest they 
lose all the ground and footing that them- 
selves and others stand upon for salvation. 
It is a doctrine so fundamental, so sweet 
and comfortable, that it seems strange to 
me, that any who know the terror of the 
Lord, and are truly concerned about the 
glory of Christ, and their own salvation, 
should once open their mouths to eclipse 
the glory of it. I confess that Jesus 
Christ is but once called a surety in the 
scripture, Heb. vii. 22, but that is suf- 
ficient to warrant the use of that word ; 
especially when the thing intended by it 
is held forth in the whole scripture. 

1. It is objected here, that he is called 
the surety of a better testament ; whereas 
it should seem, that if it were the 
covenant of works he was to fulfil and 
satisfy in our stead, he had been a surety 
of that covenant, not of the ^ better 
testament/ I answer, that this better 
testament, as here considered by the 
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apostle, IS opposed to the first testament ; 
viz. that covenant, or testament, made 
with Israel at Sinai; as is declared, Heb. 
viii. And more especially it is the Leviti- 
cal and ceremonial part of that covenant, 
which he hath a respect unto in this 
epistle to the Hebrews. Now then there 
is a comparison between the priests after 
the order of Aaron, and Jesus Christ ; 
And the preference in these words (as 
indeed in the whole comparison) is given 
to Christ, Heb. vii. throughout. It is 
clearly intimated here, that the High 
Priest under the law, as a type of Christ, 
was a surety of that testament. Sureti- 
ship then belonged to the Priesthood, and 
it belongs to Christ's Priesthood ; which is 
a sweet consideration; and as great and 
glorious, as it is sweet and comfortable. So 
that, in the whole execution of his priestly 
office, he was a surety for us, and did it as a 
surety ; and when he was the surety of the 
new covenant, he was not the procurer 
of that covenant, but a priest ministering 
to God, not in the way of the old testa- 
ment, which was dedicated by the blood 
of others, Heb. ix. 18 — ^23, but establish- 
ing and ratifying a new testament, by his 
own most precious blood. For the way 
of those priests, and of that testament, was 
to offer the blood of bulls and goats ; but 

£ 2 
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the way of -this priest, surety, and testa* 
ment, is to offer unto God the blood of his 
own dear Son. He is indeed the surety 
of the new testament, to procure and pur- 
chase all the benefits of it ; but that must 
be by obeying and suffering in our stead. 
So that still he was a surety for us God- 
ward, Heb. V. 1, and that with respect to 
the blessings of the new covenant, for the 
procurement of them; which was done 
by his great and glorious obedience, in the 
discharge of his priestly office. 

2. It is said, Christ is a surety indeed, 
but not according to the common notion 
of it among men; not a money-surety. 
That is, as I understand it, not by way 
of exchange, to lay down the same price, 
which was from us due ; — but to lay down 
a price that might secure the honour and 
glory of God, as Lawgiver, so far, that he 
might enter upon new terms with us, and 
accept of a gospel-obedience at our hand, 
instead of a perfect law-righteousness. 

Answer. First, Thus Christ would be a 
surety no otherwise than a man is so, who, 
by paying some part of the price, prevails 
upon an exasperated creditor to accept of a 
composition. Secondly, By this scheme he 
is made a procurer of the new covenant 
itself; which is at once inconsistent with 
his being the surety of it, and is no where 
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affirmed in the whole book of God. Now it 
is strange, if this were Christ's principal 
work, to purchase a new covenant, that it 
should be no where- ascribed to him. But 
the making a new covenant is ascribed to 
the grace and will of God, as the only cause, 
Heb. viii. 8. And those things which are 
required in a way of duty on our part ; 
as faith, repentance, &c. though these 
things themselves, as blessings given and 
communicated, are effects of the death 
of Christ, yet, as prescribed as matter 
of duty to us, they are not the effect of his 
death, vide Dr. Owen on Heb. vii. 22. 
p. 223, 224, Thirdly, But whereas the 
stress of the objection lies very much 
against his paying the same obedience, and 
bearing the same punishment required at 
our hand; I have already spoken to the 
former; and as to his sufferings and death, 
it was surely the same with the threaten- 
ing and curse due to us. It is true that 
spiritual death, in depravation of nature, 
blindness of mind, and hardness of heart, 
could not possibly touch our Lord Jesus, 
nor can it be supposed so to do without 
blasphemy ; for this would have destroyed 
his whole undertaking. Christ was a 
sinner only by imputation ; and that not 
of necessity, by Adam's covenant, which 
is the way that depravation of nature 

E 3 
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comes on us, wherein Christ was not 
concerned, but by voluntary susception. 
Again, spiritual death was not any part of 
punishment, by way of suffering and pain ; 
and therefore was not required to make 
satisfaction. Nor has it firstly and solely 
the nature of punishment, as if it took its 
rise only from the threatening of the law ; 
but it has firstly the nature of sin, and 
contrariety to the precepts of the law, 
being a natural necessary effect of the 
first breach thereof; and when it has the 
nature of punishment, this is a secondary 
thing, and superadded by God's constitu- 
tion to its original nature. I therefore 
contend, that Christ bore the same^ the 
idem of the curse, only as to that penal 
evil, which has relation to the threatening 
of the law, as^ a curse, and not to the 
precept thereof, as a sin ; and which, on 
that account, can alone be satisfactory. 
He bore the same curse which is due 
to us; viz. death, and the wrath of 
God; which is the whole of painfiil 
punishment. 

I would be understood, of the essence 
and substance of the curse. For, 

1. It was not necessary that Christ 
should descend to the place of the damned ; 
for this is but a circumstance. I think it 
may truly be said (though I deny not a 
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local hell) that the fallen angels carry their 
hell about with them ; and also^ that Christ 
sustained the pains of hell : in which sense 
Calvin (Institut. 1, 2. c. 16. § 8, and 10.) 
understands that article of the creed (He 
descended into hell), and not of the grave ; 
for then why is it distinguished from being 
buried ? — ^ It was necessary,' saith he, 
* that Christ should feel the severity of 
divine vengeance ; whereby he might both 
undergo God's anger, and satisfy his righ- 
teous judgment ; from whence also it 
behoved him to conflict, as it were, hand 
to hand, with the hosts of hell, and with 
the horrors of eternal death : — therefore he 
is said to have descended to hell, when he 
suffered that death which is inflicted on 
the wicked by an angry God.' It sufficeth, 
therefore, that Christ suffered both the 
punishment of pain, and also of loss. The 
former is evident. And as to the latter, it 
is clear that Christ sustained the hidings 
of the Father's face from him : as to sensible 
enjoyments, and communion, he was as 
one cast off Who can express the dark- 
ness his blessed soul was in, both in his 
agony, and on the cross ? 

2. It. was not necessary that despair 
should take hold of him. Though this is 
a part of the misery of the damned, and 
of the second death ; yet it is not, I con- 
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ceive^ essential to the ciirse^ but accidentaT^ 
arising from the knowledge and sense of 
utter inability ever to make atonement and 
satisfaction. In hell^ (though it would 
still be truly hell) were there any hope 
of ever making satisfaction, through con- 
tinuance of sufferings^ that blackness of 
horror and despair would cease. Now 
Jesus Christ knew very well, that he should 
obtain a glorious victory^ make a full satis- 
faction, and overcome death in the conflict. 
3. It was not necessary, that Christ's 
sufferings should be eternal. An able and 
responsible person may pay the same sum in 
a few hours, that another is not able to pay 
in his whole life-time. The sufferings of the 
damned, even to eternity, can never make 
satisfaction. They are to all eternity, 
paying the debt ; but Jesus Christy being 
the Son of God, having infinite power, 
was able to do it at once : for consider 
the infinite worth and dignity of the person, 
who did and suffered all this for us. It was 
no other than God incarnate, God in the 
flesh. Be astonished, O ye heavens, at 
this ! How great must be the value of 
every act of obedience ! How unutterable 
the worth of his humiliation, sorrows, suf- 
ferings, and death, though fulfilled in so 
short a space of time ! for when every act 
of obedience is multiplied by innumerable 



THE EVERLASTING GOSPEL. 81 

millions of millions^ and finite sufferings 
multiplied by infinite, who can cast up the 
sum totals and tell us what the product is ? 

Nay, but then you will say, We are upon 
the rocks on the other hand ; for that which 
is over and above, in worth and value, is 
not the same, but something different ; 
something more excellent. But stop a 
little, and consider, that the superexcel- 
lency and worth ariseth not from hence, 
that it was some other thing, which was 
paid down to divine justice, than what was 
from us due ; but from the superexcellent 
glory and dignity of the person paying the 
same : for from him, it amounts to in- 
finitely more, than had it been from us, it 
could have done. As for example, an act 
of love to God, or his neighbour, in obe- 
dience to the law, though materially the 
same ; yet as from him, it had a lustre and 
brightness upon it, which the obedience 
even of angels hath not. 

There is a certain infiniteness in sin 
(quoad objectum), because it is against 
an infinite God, which therefore brings a 
punishment of infinite duration, because 
it cannot be atoned for by finite creatures: 
but now comes an infinite person, Jesus 
Christ, whose dignity sheds an infinite 
worth upon his temporal sufferings, and 
fully recompenseth for that infinite duration 

E 5 
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of misery that we were to have undergone. 
So that here the temporal sufferings of an 
infinite person standi for the eternal suffer- 
ings of finite creatures. The sufferings 
of Christ, then, as to the matter and sub- 
stance of the punishment and curse, were 
the ideniy the same, which we were to have 
borne ; that is. He bore and endured the 
same for a time, which we were to have 
endured eternally. For there is nothing 
worse or more dreadful in hell, than the 
wrath of God poured out upon the soul. The 
sufferings of Christ's soul were unspeak- 
able. The wrath of God, due unto us, fell 
upon him. And as to the matter of dura- 
tion, here is tantundem, an equivalent^ and 
somewhat more prevalent in satisfying. 

If it be urged, that eternity was in the 
threatening, (Thou shalt die, i. e. eternal 
death,) and therefore is of the essence of 
the punishment due, — I am not greatly 
solicitous hereabout. For if it be so, it is 
therefore so, because of the weakness of 
finite creatures, whose undergoing tem- 
poral death could not satisfy for sin : but 
this is fully answered in Christ, whose 
temporal sufferings are therefore satisfac- 
tory, because he was the Son of God. 

The whole world were under the curse : 
for it is written, " Cursed is every one," 
&c. Gal. iii. 10, 13. But '' Christ hath 
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redeemed us from the curse of the law, 
being made a curse for us/* He was made 
the subject of the same curse, which we 
were under, and are redeemed from. He 
wrought with his hands, Mark vi. 3 ; wore 
a crown of thorns ; was hanged on a tree ; 
all of which were the fruits of tl;ie curse, 
and visible tokens of his bearing it. Gen. iii. 
18, 19. Deut. xxi. 23. The sum of the 
whole is, that Christ was under the same 
law that we are under, and died under the 
very curse thereof (and not only under 
the law. of mediation, as exclusive of the 
law we had broken) ; and he sustained 
the very wrath of God, which was our 
due. Matt. xxvi. 37 — 44. xxvii. 46. Luke 
xxii. 44. Thus much I shall insist upon 
(through the grace of God), and no more 
(in this matter) am I concerned to 
contend for. 

It is therefore truly said that Clirist died 
our death, ^ gave his soul for our souls, his 
body for our bodies. So great (saith another 
author) is the severity of divine justice, 
that there can be no reconciliation, unless 
justice be satisfied by some one's suffering 
the whole punishment that was due ; — and 
so great is the loving-kindness of the Son 
towards us, that he grudged not for our 
sakes, to bring upon himself this infinite 
load of wrath, which our frailty had never 
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been able to sustain/ He also excellently 
discourseth ; that Christy with all his works 
and benefits^ is wholly ours ; that all he 
did was done entirely for our sake^ &c. 
Another later author,^ and a very great 
man, I find speaking thus : ^ The satisfac- 
tion of Christ doth admirably accord with 
the majesty of the divine government, 
when the design was to receive the most 
heinous offenders into the greatest near- 
ness and familiarity with God. A regres- 
sion became not the majesty of heaven; 
God's original constitution, that connected 
sin and the curse, was just. He abides by 
it, reverseth it not : to have reversed it was 
not to have judged the offenders, but him- 
self/ I conceive a like acgument may be 
urged touching Christ's active obedience. 
God's original constitution, that connected 
the precept, with the promised reward, was 
just. He abides by it, reverses it not : to 
have reversed it were to judge himself, to 
gratify the sinner. 2 

' Mr. Howe, second part of his Living Temple. 

^ Therefore God, for the preservation of his truth 
and righteousness, accepts of a surety to bear the just 
punishment for man. The wisdom of God finds out 
a means whereby to preserve the honour of his truth in 
the punishment, and to discover the glory of his mercy 
in a pardon ; not by changing the sentence against sin, 
but the person ; and by laying that upon his Son as a 
surety, which we in our own person must have endured. 
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had the sentence of the law been executed upon us. 
And the justice of God rendered this necessary, in 
order to our redemption. For the sanction of the law 
was irrevocable, unless God had ceased to be immut- 
able in his justice, and in his truth ; but, as that could 
not be, satisfaction must be given in such a way as the 
law and justice of God required. For justice is as 
necessary a perfection of the Godhead, pertaining to 
him as the moral governor of the world, as wisdom, or 
any other glory of his nature. So that if mercy had 
been displayed, without preserving the rights of justice, 
when the human nature sinned and fell, God had been 
despoiled of his honour, and had exercised but one 
part -of the divine government. For 

" A God all mercy, is a God unjust." 



CHAPTER V. 



THAT THE RIGHTEOUSNESS FULFILLED BY JESUS 
CHRIST, IN HIS OWN PERSON, IN OBEDIENCE 
AND SUFFERING, IS THAT JUSTIFYING RIGHT- 
EOUSNESS, WHICH IS EQUALLY IMPUTED TO 
ALL BELIEVERS. 



There are three points that I would speak 
unto here, in so many propositions.— 

I. That this very righteousness of Christ, 
whereof we have been treating, is a belie- 
ver's justifying righteousness before God. 

II. That this righteousness is imputed to 
all believers, — it is unto and upon them, 

III. It is upon them without difference; 
so that there are no degrees of justifi- 
cation. 

I. That this very righteousness of Christ 
(ipsissima Christi Justitia), usually called 
his active and passive obedience, is a 
believer^s justifying righteousness before 
God. I have already proved, that the law 
must be perfectly obeyed ; that Jesus 
Christ did so obey it ; and that, as a surety 
in the stead of those for whom he under- 
took : hence it follows, by irresistible con- 
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sequence^ that this righteousness is made 
over to those he died for, unto justification, 
unless he can lose the end of his whole 
obedience, and die in vain. But I must 
further confirm this truth. 

It is disputed, whether the righteousness 
of Christ be ojily the meritorious cause 
of our justification, or whether it be also 
the matter of it. That is, to speak plain,, 
whether Christ has merited that our own 
obedience should justify us, or whether hi& 
very obedience is made over to believers, 
to be their righteousness in which they 
stand before God ? This is the point ; and 
it is of no small consequence, both as to 
the glory of Christ, and to the souls of 
men. I heartily subscribe to this trutby 
that Christ's righteousness is the meritori- 
ous cause of our justification. But this is 
not enough. The Council of Trent (Sess. 
6, Cap. xvi. Can.- 10) has decreed, ^ If any 
man shall say that men are justified with- 
out the righteousness of Christ, by which 
he hath merited it for us, let him be ac- 
cursed: and also, if a man shall say, we are 
formally righteous by that very righteous- 
ness.' Thus a Romish council has owned 
the one, and denied the other. But we 
say, Christ's righteousness is that which 
justifies, that which commends' to God, as 
a believer's own righteousness. If this be 
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denied^ it leaves room for man's righteous^ 
ness and works to come in, as much as a 
Papist or Arminian need to desire. Still, 
it is argued, our justification must be by 
an inherent righteousness, by gospel- works 
(as they call them), which are of late 
asserted not to be derogatory to grace, 
although they be considered as a justifying 
righteousness. Christ merited, that we 
might merit, say the Papists. Christ 
merited, that our gospel - righteousness 
might justify us, say others. And surely this 
is the highest effect that can be ascribed 
to it, namely, to justify us before God ; ^ 
and it is to make Christ's righteousness 
subordinate to ours. They call ours, in- 
deed, the subordinate. And why so ? Doth 
not the material, being an internal cause, 
come as near, nay nearer the effect, than 
an external meritorious cause ? So that 
this is yoking Christ and Moses together, 
halting between grace and works^ another's 
righteousness and our own. 

It is Christ's righteousness itself there- 
fore : In that alone let me stand, O Lord, 
at thy judgment-seat, before thy dreadful 
tribunal ! And hence it is called, the 
righteousness of God, Rom. i. 17j which 



* In the judgment of Dr. Owen, of Justification 
c. X. p. 332. 
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being a general text, I may (according to 
Mr. Clark's rule) explain by one more 
particular, viz. 2 Pet. i. 1, The righteous- 
ness of God, and our Saviour Jesus Christ.* 
This text explains all those New Testament 
texts that speak of the righteousness 
of God ; it is Christ's righteousness, who 
is God and our Saviour. And why the 
righteousness of God ? Rom. i. 17- Be- 
cause the righteousness of men is insuf- 
ficient. And why a righteousness revealed, 
but because it was another's. For our 
own is known by nature, and is never said 
to be revealed. But this heavenly right- 
eousness is altogether above sense and 
reason ; and therefore if it is not revealed, 
men are always disputing against it. And 
why revealed to faith, from one degree of 
it to another ? Even because faith itself, 
TO crederCf or any work whatsoever, is not 
that which justifieth ; nor can any thing 
else receive it, and close with it, but faith. 
Again, it is called the righteousness of 
one man. Rom. v. 18. Not of many, but 
of one. And also a righteousness brought 
in, Dan. ix. 24. Which therefore was not 
in the world before. But as the first 
Adam brought in sin, so the second Adam, 



^ Literally, the righteousness of our God, and 
Saviour, Jesus Christ. 
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righteousness 3 to which I think this phrase 
hath respect. It is a righteousness brought 
in for others. For the prophet is speaking 
of the work of redemption to be fulfilled by 
Christ ; and he was to do these two things^ 
1. With respect to sin; to finish^ make 
an end of^ and make reconciliation for, 
iniquity. 2. To bring in an everlasting 
righteousness for the justification of poor 
sinners. Again^ it is a righteousness im- 
puted, Rom. iv. 6. And lastly, a righteous- 
ness which is unto all and upon all them, 
that believe, Rom. iii. 22. Surely these 
texts import no less, than that it is the 
righteousness of the Lord Jesus Christ 
himself, which God hath provided for the 
justification of his elect. 

It is objected, that if we are justified by 
Christ's keeping and satisfying the law, 
then are we justified by the law, and the 
works or deeds thereof; contrary to the 
apostle, Rom. iii. 20. 

We answer : If thev own Christ as the 
meritorious cause of justification, and if 
there were anv satisfaction to the law in 
what he did or suffered, still it follows, so 
far as we are justified by his righteousness 
as performed to the law, we are justified 
by the law in the sense of this objection. 
But in whatsoever sense the apostle ex- 
cludes the law, and the works thereof, he 
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doth wholly and fiilly exclude it. Again^ 
they themselves, who object this, say that 
Christ is our legal righteousness ; though 
they take away with the one hand what they 
give with the other. And they also are for 
justification by works of a law, that is the 
new law ; which fallacy the apostle never 
thought of, but intended to exclude all 
works whatsoever, as belonging to the 
old law, for he opposeth working to be- 
lieving. Working would be a righteous- 
ness of a man's own performing, but 
believing is on another^s. To him that 
worketh, &c., Rom. iv. 4, he does not say, in 
obedience to the old law, but that works 
at all for justification. For Abraham, 
whose works are excluded, was a believer. 
So Rom. xi. 6, ^ and if by grace, then it 
is no more of works,' of any works : they 
are so directly opposite in this matter, that 
they cannot stand together. So that clearly 
he excludes the deeds of the law from any 
interest at all in our justification f even all 
our own personal obedience. To seek 
righteousness in another, a perfect obe- 
dience, of Christ's performing, is quite 
a distinct and different thing. But these 
things cannot be understood, unless by 
the teaching of God's Spirit. 

Nor do I fear to say, that the righteous- 
ness whereby believers are justified is the 
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derived from his Godhead, to all the acts 
of his obedience. This is set to Christ's 
account. We are not infinitely righteous 
when that righteousness is made ours. 
For if you take it abstractedly, as per- 
formed in our nature, by the man Christ 
Jesus, so it is a finite righteousness. And 
the infinite worth mentioned before, issues 
in an infinite well-pleasedness in the heart 
of God himself, and is laid forth in the 
justification of many thereby. 2. In that, 
as Mediator, he hath a righteousness pecu- 
liar to himself, arising from the discharge 
of the work of mediation. And hence, 
though it is the righteousness of the me- 
diator that is made over to believers ; yet 
it is not the mediatorial righteousness.^. 
For the obedience of Christ had a twofold 
respect : it had a respect to the law of me- 
diation, which was between the Father and 
him, and which he was under ; and it had 
respect to the law which we had bi'oken, 
and which he was made under for our 
sakes. In this latter regard only it is made 
over to others. 3. In that this very right- 
eousness whereby we are justified, is ori- 
ginally his : he fulfilled it, and not we. 
The whole world was guilty of Adam's 
first sin, and are sinners thereby ; yet it was 

* See Mr. Mather's two Sermons, p. 4, 5. 
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he personally that committed the fact^ and 
destroyed the whole world, which no other 
did. So Christ alone wrought out this 
righteousness by himself, and justified 
many. This shall be sacred to thee, O 
Jesus, and this shall be to thy honour for 
ever and ever ! Joshua is finely apparelled 
when his own filthy garments are taken 
away, and change of raiment given him. 
Zech. iii. 4, 5. 4. The fulness of right- 
eousness and justifying grace is in him, 
and no where else. 

I might have argued from the parallel 
of the two Adams, further to show, that 
the very righteousness of Christ is a be- 
liever's justifying righteousness : but I 
shall have occasion to touch upon this 
under the next head. 

II. That this righteousness is imputed 
to all believers : it is unto and upon them. 
The way in which it becomes theirs is by 
imputation. This I take to be the doctrine 
of protestant divines, as with one consent; 
though of late disputations have been raised 
about it, and the word imputed has been 
excepted against. I cannot persuade my- 
self that this doctrine was professed and 
urged by our reformers, rashly, or in too 
great a zeal against the popish doctrine 
of works ; nor yet that the body of pro- 
testant divines, of the greatest piety and 
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most penetrating judgments, were at una- 
wares led into the mistake: nor can this 
doctrine be relinquished without giving 
up the cause to popery again, in the article 
of justification.* 

It matters nothing in how many senses 
the word imputed maybe used ; the mean- 
ing of it here is clear and evident, if we 
compare it with the imputation of Adam's 
sin to all his^posterity, and with the impu- 
tation of our sins to Christ. 

1. Compare it with the imputation of 
Adam's sin to all his posterity. Rom. v. 12, 
13. ^^ Death passed upon all men, for that all 
have sinned," Hence it follows that infants 
have sinned, for they die. Death passeth 
upon them, not for any personal sin of 
theirs ; but it is to be resolved into that 
immediately foregoing, " by one man sin 
entered into the world, and death by sin." 
This then is the universal law ; where sio 
is, there death comes, and no where else. 
It is therefore in the force of the first man's 
transgression, ' in whom all have sinned,' 
as in the margin. And may be read, ^ in 
him in whom all have sinned.' 

Ver. 13. " For until the law, sin w^as in 
the world, but sin is not imputed where 



> The article of justification being lost, aU true 
Christian doctrine is lost with it. — Luther, 
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there is no law/' I take the Apostle's 
argument to stand thus ; — where there is 
no law, there is no sin imputed : but sin 
wjas imputed before the giving of the 
law ; (on Sinai,) therefore there was some 
law by which it was so imputed. Now 
this was the law given to Adam, and trans- 
gressed by him. So that, 1. the sin which 
was imputed, spoken of in this context, is 
another man's sin, that is, Adam's. I need 
not contend whether it is that only. It is 
enough that that is included. For he 
speaks of sin which entered by one man, 
and by virtue of which death passed upon 
all, infants not excepted^ as we see daily, 
who doubtless are intended in ver. 14. 
which demonstrates Adam's headship as a 
public person. 2. The imputation is the 
charge of another man's sin, by virtue 
of some law, wherein both head and mem- 
bers, father and children, were compre- 
hended. All men were concerned in one 
covenant, in one law, in which Adam 
stood for all. The breach and transgres- 
sion of the law is reckoned to them all, 
and all are accounted transgressors in the 
oflFence of one, who 'legally and virtually 
stood for all men. Hence, saith the apostle, 
v. 15," Through the offence of one (not 
of many) many are dead." Ver. 16, " The 
judgment was by one to condemnation," 
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Ver. 17, '*By one man's offence, death 
reigned by one/' Ver. 18, " By the offence 
of ONE, judgment came upon all men to 
condemnation/' Here is not only a pro^ 
pagation of sin from father to child ; but 
clearly a law^charge of his sin upon all, 
by virtue of a public capacity that he stood 
in. And if men will argue against the 
righteousness or justice thereof, it is but to 
open their mouths against God, and dispute 
his proceedings.^ 

2. Compare it with the imputation of our 
sins to Jesus Christ.^ These do mutually 
illustrate each other, and the one cannot 
be denied without the overthrow of the 
other. The imputation of our sins to 
Christ is founded on his being made under 
the law, and his being accepted of God in 
our stead. It is true, Christ was under the 
law by the Father*s constitution, and his 
own voluntary susception, which were acts 
of the highest gospel grace ; otherwise the 
law could not have reached him, to impute 
sin unto him ; but being under it in our 
stead, it charged sin upon him.' It ^eill be 

^ See, upon this sabject of original sin, and die 
imputation of the first o&nce to the whole hunian ittoe^ 
Mr. Edwards's incomparable and unanswered Treatise. 

* Isa. liii. 6. 2 Cor. v. 21. 

' The imputation of our sins to Christ was the act 
of God ; ** the Lord hath laid on him the iniquity of ns 
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said then, Did God dispense with his law, 
which required personal obedience, and 
threatened the man himself, who sinned, 
with deatii ? I answer, God, in his autho- 
rity and wisdom, put Christ in our stead ^ 
he had a way for it ; and then Christ was 
the person. Thus he dispensed not with 
the law ^ in any of its precepts, but only 

all/' Isa. liii. 6. He transferred them upon Christ as 
to guilt and punishment. He bound them upon the 
back of his only Son, as Abraham did the wood upon 
the shoulders of his Isaac. Our sins were laid upon 
Christ, as the transgressions of the people were laid 
upon the head of the scape-goat, Lev. xvi. 20 — 22, 
which was but a t3rpe of this imputation to Christ. He 
was once o£fered to bear the sins of many. 

> See Reynolds on Psalm c. 4. p. 449 and 450, 4to. 
There can be but five things saia of the law, as that 
judicious and excellent writer observes : for, 1st, either 
it must be obeyed ; and that it is not, ** For all have 
sinned, and come short of the glory of God/' Rom. iii. 
23. Or, 2dly, it must be executed upon men, and the 
curse or penalty thereof inflicted ; and that it is not 
either, for " there is no condemnation to them who 
are in Christ Jesus,'' Rom. viii. 1. Or, 3dly, it must 
be abrogated or extinguished ; and that it is not either, 
for heaven and earth must sooner pass away. If there 
were no law, there could be no sin, and there would be 
no judgment. Or, 4thly, it must be moderated, to 
abate the rigour and severity thereof; and that cannot 
be either, for it is inflexible, and ** heaven and earth 
shall pass away, ere one jot or tittle of the law shall 
fail ; " it must not be abated; Or, lastly, the law itself 
reinaining, the obligation thereof must, notwithstanding, 
towards such and audi persons, be so fiur dispens^ 

F 2 
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9dmitted another to do and suffer what the 
law required of us. In this he acted as 
above the law, but receded not from it. 
Christ was made under the law, and put in 
our place, in the most express manner im- 
aginable. The law suffers no wrong, God 
loses no glory, by this exchange : nay, when 
he was the Son of God incarnate, who was 
thus under the law for us, how is the law 
magnified and made honourable ! Isa. xlii. 
21. 

3. Here then we may take the measure 
of what is intended by the imputation 
of Christ's righteousness. As it is the sin 
of another, which is imputed to all men, 
though they had not personally committed 
it 3 so the righteousness of another man, 
even Christ, is imputed unto many. And 
as it was in the virtue of Adam's public 
capacity, that the law charged his sin 3 so 
by virtue of Christ's public capacity, God 
imputes his righteousness. — ^Again, sin 
imputed to Christ was the sin of others, 
not his own) so it is the righteousness 

with, as that a surety shall be admitted, both to do all 
the duties, and to suffer all the curses of the law, in the 
behalf of those who should themselves have done and 
suffered all. This, surely, is the Lord Jesus Christ, 
who hath fulfilled all the obligations of the law ; the 
duties thereof, by active obedience in his life ; and the 
curses thereof, by passive obedience in his death. 



THE EVERLASTING GOSPEL. lOl 

of another, not our own, that is imputed 
for justification. And, as it was grace that 
accepted Christ in our stead, that our sin 
and punishment should be on him ; so it is 
grace whereby his righteousness is accept- 
ed for us, and put upon us. Lastly, as 
Christ's substitution into our place is the 
foundation of the imputation of our sins to 
him ; so is it also of the imputation of his 
righteousness unto us. For when Christy 
as a surety and common person, engaged 
to satisfy for them, the debts of his people 
must needs be put on his account : and 
that satisfaction being made in our steady 
nothing can hinder the imputation of it, in 
the appointed time and way. 

The learned and judicious Mr. Clarkson 
disputes, ^ That the acceptance for us of 
Christ's righteousness^ as performed in our 
stead, is all which is meant by imputation. 
The imputation of that which is good, is 
called the accepting it for us : as the im- 
putation of that which is evil, is called the 
laying it to our charge ; 2 Tim. iv. 16. 
When a friend pays a ransom for a captive ; 
if it be accepted for the captive, it is im- 
puted to him,' &c. Other things he dis- 
courses there so nervously, as I judge to 
be fully satisfying, and not capable of an 
answer : to which I refer the reader. 

' Verily,' saith Fox, * whosoever rejecting 

F 3 



IQ2 THK EYERUISTINI} GOSPEL. 

the righteousness of Christ, whereof I speak, 
and leads us aside unto any other man* 
ner of righteousness ; I say, that he pleads 
not for righteousness, but against it f and 
doth not undertake the defence of the law 
of God, but is a professed enemy of the 
grace of Christ and his cross, and therefore 
doth not open, but shut up, all passages 
of true salvation, and all gates and doors 
of divine grace/ And elsewhere, ' As 
Christ was made sin, so are we made 
righteous : but Christ was not made sin 
by inherent sin ; therefore we also are not 
made righteous by inherent righteousness.' 

I confess we are not to adhere to the 
judgment of the refoi*mers, nor of any man 
or men whatsoever, in every point : we 
should be improving the doctrines deliver- 
ed to us by them from the scriptures, and 
going forward. But when men are desert- 
ing those very doctrines upon which the 
foundation of the protestant churches was 
laid in opposition to popery, and seem 
inclined to a reconciliation in many doc- 
trines of the greatest importance, this looks 
to me very sad, and is a great argument of 
a woful degeneracy, and also a presage of 
some further scourge from the synagogfue 
of Rome ; unless the spirit of God recover 
us. 

III. I am to show. That this righteous- 
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ness of Christ is upon all them that believe^ 
without difference; so that there are no 
degrees of justification^ either as to different 
persons^ or as to the same person at different 
times. 

The scheme which some people have laid, 
leads to the contrary opinion. For when 
our justification, according to them, is by 
our gospel works, or sincere obedience ; 
and when it is certain that one Christian 
goes beyond another, in grace and obedi- 
ence; it will necessarily follow, that either 
he that is weaker is not perfectly justified; 
or else he that is stronger has something 
over and above what is required by this new 
law ; or there must be degrees in justifi* 
cation, as there are in sanctification ; and 
it must be a gradual work. If something 
in us, I say, be the matter of our justifica* 
tion, as faith, sincerity, or whatsoever else ; 
of necessity, according to the measure and 
degree thereof, such will be the measure 
of our justification. And whereas that is 
imperfect which they call our gospel-right- 
eousness, our justification will unavoidably 
be so. Nor do they fear to own it ; but 
plainly say,^ That our justification at pres- 
ent, while we are in this world, is but 
partial, imperfect, and incomplete; and 

* Mr. Clark, in his book foremeationed, p. 18. 
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that we shall not obtain full, complete, 
entire, and final justification from all the 
effects of sin, until the day of judgment* 

But now, in opposition hereto, I shall 
endeavour to prove, 1. That the weakest 
believer is justified as fully as he that is 
strongest. 2. That both are already fully 
and completely justified. 

1. That the weakest believer is justified 
equally, as he that has the most faith of 
all. I take this to be expressly affirmed in 
Rom. iii. 22, 23. There he asserts, that 
** the righteousness of God, which is by 
faith of Jesus Christ, is unto alt, and upon 
all them that believe ; for there is no dif- 
ference.*^ What needs any man more ? 
Hence the saints are priests to God ; 
being clothed with this priestly robe, 
the righteousness of Christ, * they are 
"clothed with the sun.'* And they are 
not only some, but all, — not only stronger^ 
but weaker believers, — unto whom this 
righteousness is imputed and applied ; * for 
there is no diflference.' Every believer has 
equally the advantage and benefit of that 
righteousness. There is no difference in 
the righteousness itself; it is the righ- 
teousness of God : nor in the reality of its 
imputation ; it is ^' unto all, and upon 
all i" nor in the means of our receiving it, 

* Rev. xii. 1. Compare Mai. iv. 2. 
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which is by the faith of Jesiis Christ: 
neither therefore in the effect, viz. justi- 
fication : " for all have sinned ; " they 
have therefore no righteousness of their 
own, but do all alike need another's righ- 
teousness. And as thev have sinned in 
Adam Mithout difference, so they who 
believe have a righteousness without dif- 
ference in Jesus Christ, 

For the further proof of this point, I shall 
only mention what might be enlarged on. 
1. It has already been proved, that it is the 
very righteousness of Christ itself, which 
is imputed to believers. And, if so, that 
righteousness being unto, and upon all 
believers equally, the effect thereof in jus- 
tification must needs be the same. They 
who have the same justifying righteousness 
upon them, must needs be equally justified 
therein. 2. The nature of faith, in all 
believers is the same ; 2 Pet. i. 1, ** To 
them that have obtained like precious faith 
with us, though the righteousness of God 
and our Saviour Jesus Christ.'^ All Christ- 
ians had not like strong faith, equal degrees 
of faith, with the apostles ; but the weakest 
believer had, and has, like precious faith. 
3. The privileges which all believers are 
possessed of, are always spoken of as with- 
out difference. Justification ; Acts xili. 39. 
** All that believe are justified/' True, 

F 5 
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6ne man believes more strongly, steadily, 
firmly : What of that ? If the word of God 
be true, *^ all that believe are justified," and 
that ^^ from all things,'' &e. And what can 
be more ? Adoption ; John i. 12, ^^ To as 
many as received him ; " this is the pro« 
perty of all true faith, even the weakest } 
" to them gave he power to become the 
sons of God : ** not only to strong believers, 
but to all who receive him, in equal man- 
ner. Lastly, Eternal life, in the beginning 
of it, and a title to the highest enjoyment 
thereof. I John v. 11, 12; John iii. 16. 
So that this notion of a gradual justifica- 
tion is contrary to the whole scripture *, 
and by that, one may judge of the doctrine 
which leads to such an opinion. 

2. That every true believer is perfectly 
justified. For what is the meaning of an 
incomplete, imperfect justification ? Im- 
perfect obedience we know in ourselves ; 
and imperfect holiness we know to our 
sorrow ; which shall indeed be p^ected at 
'<' death and judgment. But an incomplete 
discharge from condemnation, what is the 
meaning of that ? Is it a discharge, or no 
discharge? Incomplete pardon, and ac- 
ceptance with God; Is it pardon, is it 
acceptance, or not ? An imperfect title to 
salvation, will you call it a title, or no title ? 
If it be incomplete in God's account, it is 



k. 
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next to none. When God saitb. He that 
believes is justified ; shall the meaning be^ 
he is half justified, or shall be justified at 
the day of judgment ? When God saith. 
There is no condemnation ; &c. shall the 
meaning be^ there is no complete condem- 
nation, only some danger of it, till a man 
has wove through the web of imperfect 
obedience ? Surely the apostle did not 
triumph in vain, Rom. viii. 29, 30, iipon 
that ground, that " whom God did fore- 
know, he also did predestinate ; and whom 
he predestinated, them he also called ; and 
whom he called, them he also justified ; and 
whom he justified, them he also glorified.'' 
Here justification is inseparably connected 
with calling. Whosoever is called, is also 
justified^ Heaven and earth may be 
shaken, sooner than these immovable pillars 
can be moved, or shaken out of their place. 
Again, every justified one shall be glori- 
fied. Not glorified first, as m^n are at the 
resurrection, Phil. iii. 21, when some say 
our full justification is to be, but first justi- 
fied, then glorified. Hereon he makes that 
bold challenge, " Who shall lay any thing 
to the charge of God's elect ? " ver. 33, 34* 
There is no charge, no indictment, which 
is valid to be brought in against them. 
Imperfect justification is but cold comfort 
for a believer ; it is no cordial of Christ's 



106 THE EVERLASTING GOSPEI/; 

preparing, who would have the joy of his 
disciples to be full, John xv. 11. 

But why will they have our justification 
to be incomplete ? Because truly the terms 
of the new law are not altogether fulfilled. 
God will first see how we persevere, ere he 
justifies. When Christ is excluded, and 
something in ourselves made our justifying 
righteousness, it must needs be thus. But 
all the lower links of this blessed chain, 
calling, justification, and glorification, 
which are in time, do hang upon, and 
flow from, an eternal predestination, and 
immutable foreknowledge. Again, these 
two, justification and glorification, are put 
so close together, as if nothing came be- 
tween ; " whom he justified, them he also 
glorified.'' It is true, the holiness and 
obedience of adult believers comes be- 
tween : but Crod having such an hold of 
them whom he justifies, and the covenant 
of grace being so ordered in all things and 
sure, and justification being a full title to 
the whole of salvation, the Holy Ghost, for 
our strong consolation, has joined them 
thus together ; *^ whom he justified, he 
also glorified," they are secured of glory, 
1 Pet. i. 5, 

. Let this be considered as a full and 
complete answer to the old popish doc- 
trine new vamped, of a first justification 
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by faith^ and a secondary justification by 
sincere obedience; which is not only a 
human device, without any scripture- 
warrant J but is utterly inconsistent with 
the scripture doctrine of justification. In 
which there is so much ascribed to what 
some people call the first justification, as 
leaves no possible room for a second. For 
by virtue of the righteousness of Christ 
idiputed to us, and received by faith, we 
have a full pardon of all our sins, Rom. 
iv. 5, 6, 7« we are freed from the wrath 
of God, and actually reconciled to him, 
Rom. v. 9, 10. we are made righteous in 
the sight of God, Rom. v. 18, 19. we have 
the adoption of children, John i. 12. we 
have peace with God, and rejoice in hope 
of eternal glory, Rom. v. 1, 2. we are 
sanctified, and receive needed supplies of 
grace, Rom. v. 17. we are secured of per- 
severance in grace, against the charges, 
accusations, and persecutions of hell and 
earth to the contrary ; and are entitled to, 
and shall be finally possessed of, eternal 
life, Rom. viii. 30, 33, 35. How then can 
our sincere obedience find any place for a 
second justification in the sight of God, 
when what is called the first justification 
furnishes the true believer with every 
blessing of grace and glory. 



CHAPTER VI. 



THAT FAITH IS NOT THE MATTER OF OUR JUSTI- 
FICATION, NOR MERITORIOUS CAUSE OF IT ; BUT 
IS USED THEREIN ONLY AS AN INSTRUMENT, 
NOT AS A WORK. 

In treating of faith in this great point, I 
would show, L That faith is not our right- 
eousness, which either by itself, as a work, 
doth justify, or together with any other 
gospel-works whatsoever. II. That faith 
justifies only as a mean of receiving the 
Lord Jesus Christ, and his righteousness ; 
i. e. merely in relation to its object. 

I. Faith is not our justifying righteous* 
ness ; by which alone or by itself, we are 
justified. For, 

]. This would pervert the true notion 
of justification. Our justification were not 
then by imputation of another's righteous- 
ness ; unless it be by imputation of two 
righteousnesses, and those infinitely dif* 
ferent from each other. But certain it is, 
that Christ's righteousness, and another 
kind of righteousness, cannot stand to- 
gether in our justification. If Christ be 
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our righteousness, faith is not. And hence 
they who would have faith and gospel* 
works to justify, do seek to debase and 
pervert those texts ^ where Christ's righte- 
ousness is spoken of, referring them to his 
kingly office only ; or interpreting * God's 
righteousness ' to mean only a way of his 
appointment, and that is by our own right- 
eousness ; or teaching that Christ's obedi- 
ence has procured, that ours should be 
accepted in justification. All which do 
greatly derogate from, and abase Christ's 
righteousness, making it to have a servile 
work and use. For thus our own right- 
eousness and gospel-works come nearest 
us in our justification ; and the righteous- 
ness of Christ is only procurative, that 
these should justify us. 

2. To make the very act of believing to 
justify, destroys the true nature and end 
of sanctification also. Sanctification, or 
at least some part or branch of it, would 
be our justification, or justifying right- 
eousness. So that here would be a con* 
founding of those two great points. It 
doth not satisfy to say, that justification is 
the acceptance of this faith, or whatsoever 
else in us, to be our justifying righteous* 
ness, and declaring a man righteous there- 

* Such as Jer. xxiii. 6. Rora. v. 19. Phil. iii. 8, 9, &c* 
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upon ; and so differs from that wherein he 
is declared righteous : for then^ although 
justification and sanctification would thus 
have a notional difference ; yet they differ 
only as justification and justifying right- 
eousness ; and still righteousness and 
sanctification are made to be the same 
thing, absolutely the same^ contrary to 
] Cor, i. 30. " Who of God is made to us, — 
righteousness, sanctification ;" where they 
are clearly distinguished. Justification is 
an effect of righteousness ; but it is of 
Christ's righteousness. His righteousness 
is ours for justification; and besides that, 
he is made sanctification to us. Sanctifi- 
cation is a work in the soul ; justification 
is an act of God towards it, through the 
righteousness of Christ upon it. 

3. This doctrine perverteth the true 
nature of faith, in the matter of justifying. 
For, whereas it is opposed to the law, and 
to all works ; it cannot itself be transformed 
into a work, and stand as such in our justi- 
fication. It is clearly the design of the 
apostle Paul, in mentioning it, to ex- 
clude all works in this matter. But now 
if faith itself be made our justifying right- 
eousness, it is a mere work, and is of the 
law ; and opposite to the design of grace, 
and the righteousness of Christ, as much 
^s any thing else. And let men give what 
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account they will^ or can, of faith, unless 
it be a resting and trusting in another for 
righteousness, and in the righteousness 
of another performed to our hand; I 
venture to say, it is of the law, and is a 
work ; and will oppose it, as a mere legal 
thing ; for it is conformable to the right- 
eousness of the law : " The man that doth 
these things shall live by them." But take 
faith as it looks out to Christ, seeks right- 
eousness in him, rests there alone ; and 
thus, " the just shall live by faith,*' in and 
on another ; or else he doth not live by 
faith, whatsoever he lives by. Dr. Goodwin 
puts this question — * Whether it be the act 
of faith that justifies, or that is accounted 
a man's righteousness, when we are said 
to be saved through faith ? ' He answers, 
* Surely no : for God might have taken 
works as well ; if he would have taken it 
as an act, he might have taken any act, 
love itself.' So that verily the true nature 
of faith is destroyed by this opinion ; for it 
is made to turn aside from its object, and 
turn in unto itself for justification ; and so 
doth not give all the honour unto Christ its 
object, which is the nature of true faith. 

It is objected, that the apostle saith, 
" faith is imputed for righteousness," Rom. 
iv. 5, 9. I answer, it is the object of faith 
that is intended. It may npt be under^ 
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Stood of faith in such a sense as to exclude 
its object, I grants it is not absolutely and 
adequately the same, as if it were said, that 
Christ is imputed for righteousness : but 
thus, God looks upon them that believe, 
as righteous, as much as if they had kept 
the whole law, not for their faith's sake, 
but upon the account of that righteousness 
which is apprehended thereby. Faith is said 
to be imputed ; because in believing, the 
sinner has the benefit of a perfect righteous- 
ness, unto and upon him, which he had 
not before believing ; and not because.faith 
is that righteousness. It is Christ received 
by faith, Christ believed on. He who owns, 
that faith presents Christ's obedience to 
God for acceptance and justification, must 
grant the whole, that it is Christ himself 
believed on, who justifies. Our Saviour 
sometimes useth that expression, ^^ Thy 
faith hath saved thee ; thy faith hath made 
thee whole,*' Mark x. 62. Luke vii. 50. 
Who would now impute so much to faith, 
as to derogate from Christ ? to whom all 
the praise of the healing virtue, and of 
healing itself was due. Yet it cannot be 
denied, that the mercy and benefit was 
conveyed in a way of believing, and was 
not enjoyed before. 

4. Further, as it is not faith itself, by 
itself, which justifies; so neither is it faith 
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together with any other gospel-works or 
performances. It is all one in this matter 
as to the honour of Christ concerned therein^ 
whether men say, it is faith pregnant with 
good works, and as the principle of them 
all (so that they are virtually included) ; or 
whether they admit them as actually per- 
formed. — ^And some are sufficiently bold to 
assert, that gospel-works in our justifica- 
tion are not derogatory from grace ; and 
that the apostle never intended to exclude 
them : so that conversion itself, and the 
good works following thereupon, shall 
justify a man : for faith (they say) is the 
same with i*egeneration, and the new crea- 
ture ; or, as some express it, an owning 
of, and consent unto, 1 know not what, 
baptismal vow ; the very same with Chris- 
tianity. But I have this against it, that 
hereby the covenant of grace is tranformed 
and turned into a covenant of works. Nor 
will the plausible name of a gospel-law, 
and gospel-works, salve the business. It 
is a law still, and they are works still ; it 
is a new covenant of works, and therefore 
not of grace, Rom. xi. 6. Which doctrine, 
that you may see it to be altogether popish, 
and the same which was opposed in the 
first reformation by our Protestant divines, 
I shall lay before the reader some passages 
of a discourse of Dr. Barnes upon this 
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head * Only faith justifies before God/ 
* But peradventure (saith he) here will be 
said, that Paul condemneth the works of 
the old law, but not the works of the new 
law. Are you now satisfied in your con- 
science ? Think you that you have well 
assailed St. Paul's argument ? — Think you 
that you shall be thus discharged before 
God ? If you do, then go boldly into the 
streight judgment of God with this evasion ; 
and doubt not, but there you shall find St. 
Paul as stiffly, and as strongly, against 
you, and your new works, as ever he was 
against the Jews and their old works. — 
What works can you do or devise, that be 
good, which be not in the old lav/ ? JBrg-o, 
he speaks of all manner of works ; for the 
law includes all works that ever God* in- 
stituted. The highest and best of all works, 
be the works of the ten commandments : 
and these be the works of the old law, 
and cannot justify, after your own saying 
(meaning the Papists). Now what works 
have you of the new law, other than these ? 
or better than these ? — But now grant that 
there be certain works of the new law, 
which be not of the old ; yet you cannot 
prove, that these shall justify. For there 
can be no more goodness in (any) works, 
than were in works of the old law ; for 
they were to God's honour^ and to the 
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profit of our neighbour. What goodness 
can works have more ? And yet you grant 
that they cannot justify : how then shall 
your new works justify ? Blessed St. Paul 
disputes against them that were christened,^ 
and had both works of the old law, and also 
of the new ; and yet concludeth he, that 
Christ alone was their justifier. Mark his 
argument, If righteousness cometh of the 
law, then is Christ dead in vain. — As he 
would say, if the law help to justify (for 
that was the opinion of the Jews), then is 
not Christ alone your justifier. If he be 
not your justifier alone, then is he dead in 
vain; — for he will have no helper. Now 
will I take this argument of St. Paul, and 
likewise dispute against your new works. 
If new works do help to justify, then is 
Christ dead in vain, &c. Wherefore no 
manner of works, whether they be in faith, 
or out of faith, can help to justify. Never- 
theless, works have their glory and reward ; 
but the glory and praise of justification 
belongs to Christ only.' He disputes also 
from Rom. iv. 4. and with many other 
arguments shows, that works have no hand 
at all in justifying : but faith alone in op- 
position to them all. It is true, faith is 
the principle of all obedience ; but none 

* Baptized. 
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of that obedience is in the least interested 
in our justification. 

II. Faith justifies only as a means of 
receiving the Lord Jesus Christ, and his 
righteousness ; it is spoken of faith merely 
in relation to its object. If this can be 
made good, then all the disputes that men 
raise about the ingredients and acts of 
justifying faith, are rendered useless at 
once. If faith justify as our Gospel 
righteousness, then indeed there is no 
doubt but ^ assent and consent, knowledge, 
choice, affiance, and obedience (with per- 
haps twenty things more) are included in 
it. But if Christ be our righteousness in 
very deed (which I hope is proved), then 
faith can justify only as an instrument ; 
and its act is receiving and trusting in that 
righteousness of Christ. So that the mean* 
ing of justification by believing is only 
this, 1. That no believer is personally jus- 
tified. 2. That a soul is justified personally, 
not by Christ absolutely, but by Christ 
applied. 3. That the spirit applietb Christ 
in the work of faith, and faith is that 
whereby souls do receive Christ, and his 
righteousness, John i. 12 ; Col. ii. 6. And 
when it has this use, it is that whereon 
God will pass a legal act of justifying; and, 

' Clark of Justific. p. 57. 
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according to revealed rules in the word^ 
account a man righteous^ as clothed 
with that righteousness which it receives ; 
for it is the nature of faith to give away 
all the glory from the creature to the Son 
of God. 

A little further to explain this matter. 
If you take the latitude of Christ's work 
and ojffice as Saviour, he hath other offices 
besides his priestly, and other work besides 
the bringing in righteousness; yet it is 
not the discharge of his prophetical or 
kingly office that justifies, but his per- 
formances as our great high priest. (No- 
thing detracting from his other offices.) 
So now faith has other acts, and works 
other ways, besides dealing with Christ in 
his priestly office, by receiving and trust- 
ing I yet it is no where else that it seeks 
justification, nor any other way that it 
justifies; nor doth this detract fi*om its 
usefulness in other points. 

Men liiay also dispute, that these things 
are necessary, as preparations to all acts of 
saving faith : but that a saving conviction 
of a lost and miserable state, is necessarily 
contained in the work of faith, and doth 
precede all acts of believing (or else that 
a soul would not come to Christ), is to me 
very clear. But they who make faith and 
inherent holiness to be a Gospel-justifying 
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righteousness, either have not seen, in a 
saving manner, their altogether lost, and 
miserable state in themselves (as having 
neither righteousness nor strength), and 
their absolute necessity of Christ, and his 
righteousness alone; or else the inward 
experience and practice of their souls is 
contrary to their avowed opinions ; which 
latter, charity inclines me to hope. 

But I say, if it be agreed in what capacity 
faith justifies, whether as our gospel-right- 
eousness or not, the dispute about what 
act of faith it is that justifies will fall of 
itself. But that faith is not our ^ gospel- 
righteousness ; and, consequently, that it 
is only receptive of a righteousness by 
God's appointment for justification, I give 
these reasons : — 

] . What else can be the plain meaning of 
such expressions, witboutputtingthemupon 
the rack of tropes and figures, of Christ's 
bringing in an everlasting righteousness ; 
of his being the Lord our righteousness ; 
and that by his obedience shall many be > 

* Mr. Clark, p. 64, maintains, that faith is our 
gospel-righteousness, whose arguments I here intend 
an answer to, by turning them upon himself. Compare 
this answer with his book. 

* KolagaQ-ia-ovJat, The same word is used, Acts vi. 
3, and vii. 10, 27. It doth not signify a certain physi- 
cal operation, but a legal constitution, an act of power 
and authority. 
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C80ii8tituted righteous^ but that be bimself is 
oar whole and entire rigbteousness ? Tbat 
u the law requires, so tbe Gospel exhibits^ 
ft perfect obedience ; wberefore faitb is 
onqr & receiver in this matter. 

3. Because tbe apostle frequently op- 
poses fiuth to tbe works of the law, in this 
case ; as in Gal. iii. 11, 12 ; Rom. iii, 27* 
But it* is certain tbat faith, as a work, is 
required iu tbe law. Matt, xxiii. 23 ; and 
it is opposed to tbe law only in the matter 
of justifying, only as to trusting in another^s 
obedience. Tbe law saith, Do this and 
lire; but tbe gospel saith, Seek right- 
eousness wholly in another, by believing. 
TTiis is a way, indeed, which the law knew 
nothing of. 

3. Because it is not only called the 
rigbteousness of faith, Rom. iv. 11, but 
rigbteousness revealed to faitb, Rom. i. 17, 
wbich therefore could not be faith itself; 
and rigbteousness by faith, unto all, and 
UPON all them that believe, chap, iii.22 : that 
is, by faith sought after, seen, and received, 
Heb. xi. 7 ; Gal. ii. 16, 17 ; Acts xxvi. 18. 

4. Because there is no new law, no rule 
of rigbteousness whatsoever, requiring 
only sincere believing and obeying, and 
not perfect doing. Therefore faith cannot 
be a gospel-righteousness, for that it bears 
conformity to no such rule. Obedience 

G 
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was to be performed to the law for justifi- 
cation ; for that was^ and cannot cease to 
be, the rule and standard of all justifying 
righteousness: — ^now nothing is done in the 
gospel to debase, but to honour and mag- 
nify the law ; neither doth the gospel 
come commanding and calling for a right- 
eousness for justification, but revealing a 
righteousness already wrought out, Rom« i. 
16, 17^ and v. 17* If it requires a right- 
eousness to be wrought by us, I would fiaiiu 
know how it comes revealing a righteous- 
ness, and that to faith, which it would not 
do but to natural conscience, if it were 
in the way of works ? 

5. This truth is exceeding clear, from 
the apostle's discourse in Rom. x. from 
verse 3rd to the 10th. ^ He charges it on 
the Jews, as their great sin, that they did 
not submit to God's righteousness, but 
went about to establish their own ; which 
is a thing men may go about to do, but can 
never bring about. Any thing that is a 
man's own, is opposite to this righteousf* 
ness of God. For, saith he, Christ is the 
end of the law, — the perfecting end thereof 
as a law, the abolishing end, as it was 
a covenant,^ — for righteousness,^ or unto 

> Of all texts in the Bible, Mr. Clark chose the 
wrong one, when he would prove his opinion by this. 
^ Elf hKaiooivmiif^ 
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righteousness^ the biinging in of righteous- 
ness^ which is the issue of his obedience^ 
— ^to every one that believes ; for so it i» 
received^ and that is God's way of making 
it over. And hereon it is that he gives 
that description of the righteousness of the 
law, and of faith, which follows ; wherein 
he shows that it is not by ascending or 
descending, by fulfilling the law, and satis- 
fying justice ourselves, but by believing in 
what another has done. For with the heart 
man believeth unto righteousness, that is 
unto the enjoyment and possession thereof. 
6. Because there is but one rule of 
righteousness, and so but one sort of 
righteousness before the tribunal of God, 
and that is the righteousness of His law. 
Btit as this is performed either by our- 
selves, or by another for us, so it is, with 
respect to us and the manner of its being 
ours, distinguished into legal and evan- 
gelical, the righteousness of the law, and 
the righteousness of faith ; because the 
one is by personal performances, the other 
by Christ's fulfilling the law for us, which 
is made over to us by faith therein. Now 
these are two vastly different ways of 
being righteous, the one being declared in 
the law, the other revealed in the gospel. 
^^ Whoso is wise, shall understand these 
things." 

G 2 
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So that we are righteous either by doings 
as was Adam in innocency ; this is a legal 
righteousness : or else we are righteous 
by believing we are in Christ's right- 
eousness^ which is upon us thereby, and 
whereon we rely by laith^ and so are ac- 
counted righteous ; this is an evangelical 
righteousness. 

Bring Christy then^ and his righteous- 
ness^ to God in the arms of faith^ and thou 
hast a greater treasure^ than when faith 
is pregnant with ten thousand good works. 
For Christ is, to them that believe, ^ the 
greatest treasure, and their own works and 
duties but dung in comparison of Him. ^ 
Remember that word. Hah. ii. 4, » *^ Be- 
hold his soul, which is lifted up, is not 
upright in him ; but the just shall live by 
his faith." Faith in Christ is the best 
gospel-sincerity, and where that is not, 
whatever may be the show of humility, 
that man's soul is lifted up ; proud of his 
own righteousness, he scorns to live upon 
another's ; but where faith is, the soul is 
emptied of self and is abased. 

I cannpt allow this to be only a subtlety, 
or mere speculation, ^ which has no influ- 



» 1 Pet. ii. 7. « Phil. iii. 8. 

' Observe the opposition. 
* As Mr. Clark asserteth. 
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ence upon the practice one way or other ; 
viz. ^yVliether a man holds faith to be the 
matter of his righteousness and justifica- 
tion^ or only the way and means. For 
the former is clearly for setting up faith 
as copartner at least with Jesus Christ, 
and overthrows the true nature of faith, 
and the end of gospel-works. I marvel 
that after this author had disputed so 
much, he should come off so coldly. It 
seems to me, he hardly durst venture his 
own soul on the foundation he had laid for 
others. It is a vastly different thing for 
faith to lay hold on Jesus Christ, and pre- 
sent him to the Father, as our alone 
righteousness, before that dreadful tribu- 
nal; and for it to come and present 
itself as a righteousness before the throne, 
together with the good works that flow 
from it. Yet this is the very case: and 
if this is not practical, there is nothing in 
this world, or that concerns another, which 
is so. 

From all that has been said, it is clear, 
that faith can by no means be any meri- 
torious cause of our justification. The 
Papists ascribe something of merit to 
faith and good works. Most Protestants 
disown the name ; but those who are for 
federal conditions seem to me to retain the 
thing. In the covenant of works, there 

G 3 
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could be no other merit, than wha4; was 
so hy virtue of promise made to the per- 
formance of duty. This may not he 
admitted in the covenant of grace. Some 
tell us that the apostle Paul onty excludes 
works from being meritorious. But they 
consider not, that if faith be admitted, as 
a work or proper condition, it is meri- 
torious; for the thing promised is then 
due, when the condition is performed ; and 
that works are therefore excluded, because 
if they were admitted they would bring in 
merit.i 

But I have already exceeded my designed 
bounds, and shall only add, that it is best 
of all with them who know by expcarience, 
what faith is ; they will not be so solicitous 
what name to call it by, but to live upon, 
and to live unto the Son of God ; this is 
all their salvation, and all their desire. 



' Rom. iv. 4. Debt there is Ae apostle's word for 
merit. 



THE CONCLUSION. 



The way of justification by Christ's 
obeying the law and bearing the curse 
thereof in our steady not only magnifies 
the grace and love of God ; but also his 
faithfulness and justice in his law. An 
abatement of what was strictly due, — ^which 
the doctrine of the new law asserts, — 
though it may seem to have much of grace 
in it, yet is it dishonourable to the law, and 
to the truth and justice of God therein. 
Further, the necessity, and, at least, the 
certainty of sanctification and holiness, is 
more effectually secured in this way of 
Christ's obedience in our stead, than in 
any other way: because here it is made 
the sure purchase of Jesus Christ, and 
therefore must needs eventually be the 
effect thereof. Tit. ii. 14. Moreover the 
grace of God in the gospel teaches 
believers to deny ungodliness, &c. ver, 11, 
12. Nor is that grace savingly known 
where it is otherwise. 
A work of renovation and sanctification 
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of the Holy Gfaost^ is of absolute peces? 
sity to all who shall be saved. Nor is mf 
thing intended contrary hereto^ wbear. we 
contend for the imputation .of- Christ- j& 
righteousness^ and justification thereby. 
Such a work of the Spirit is, I say, 
necessary^ not unto justification; for 
justification includes our title unto heaven : 
but necessary unto the possession of the 
heavenly inheritance. It is no.part of pur 
right or title thereto, but pertains to our 
meetness and fitness for the enjoymeut 
thereof. I cannot persuade myself, that 
God should give heaven and glory upon 
our iiilfilling the condition, be it what it 
will, Deut. ix. 4, 5. That which gave 
the title at first, is all we claim it upon 
at last, and hold it by for ever. Some«* 
thing further may be required unto the 
enjoyment in a way of preparation for the 
holiness of that high and holy place, for 
the immediate enjoyment of the holy, holy 
Lord God. Holy communion, holy work 
and employment, are altogether disagree* 
able to unholy unsanctified ones ; nor are 
they capable of it. It is true, believers 
are but in part sanctified ; but they groan 
to be freed from sin, and to be made 
perfectly holy. 

People may be much imposed upon by 
this plausible way of arguing, ^^ Does not 
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God accept of the performances and ser* 
viced of his people^ though there is much 
weiakness and imperfection in them? 
Should God stand upon perfection^ how sad 
would it be for us ! Who should be saved ? 
for who comes up to this ? Will not he 
overlook the weaknesses and imperfec- 
tions of his people^ if there is sincerity 
of heart?*' We answer, (1.) The services 
of believers, done in faith, are accepted ; 
but are not the ground of the acceptation 
of the person, but follow it. They are 
the object of acceptance, but not the 
cause why the person is accepted. They 
are accepted, but not to the end of justi-. 
fication, nor doth justification consist 
therein 5 but is " freely by grace, through 
the redemption of Christ Jesus," llom. iii, 
24. *^ God had respect first to Abel, then . 
to his offering/* Gen. iv. 4. See Mai. iii. 
3, 4. (2.) Our services are accepted in ^ 
Jesus Christ, as well as our persons. I 
say, both our persons arid performances . 
must be wrapped about in his most per-, ^ 
feet righteousness, that they may be , 
accepted. And though God does not;, 
find a perfect righteousness in us, yet he^ 
finds this in Christ, else he could not. 
bear with our weaknesses, and none 
could be saved. 
Lastly, Did these people own. That 

G 5 
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Christ Buffered under the ^ame law which 
we were under^ as properly bearing the 
curse thereof^ and not only under a 
mediatorial law to procure a new one for 
us to obey for justification ; — ^Did they 
own, that Christ's obedience, not our own 
faith and gospel-works, takes the place 
of what we were to have done under the 
covenant of works, which required perfect 
obedience; and that his obedience is the 
matter, and not only the meritorious 
cause, of our justification ; even though 
they ascribed not a distinct •efficacy to the 
active obedience, but gave to the passive 
what we give to both ; there were more 
reason to bear with them, than at present 
there is; and their scheme was much 
better than at present it stands. O that 
God by his Spirit might enlighten them 
thus far to amend it ! , For " the path 
of the just is as the shining light, that 
shine th more and more unto the perfect 
day," Prov. iv. 1 8. But when, according to 
their present scheme, they bring the obe- 
dience of Christ into so narrow a compass 
as that of his sufferings and death, and 
that also to a somewhat instead of the 
very curse of the law for sin; and then 
allow it no other use in justifying, than 
to procure, that our imperfect obedience 
and good works should justify us; — 
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this is to rob the Son of God of almost all 
his glory^ both as to the obedience per- 
formed by him, and the use thereof as 
to us. 



OF JUSTIFICATION FROM ETERNITY, 

Bbing very sensible, that professors, nay, 
that believers themselves, are slow of heart 
to take in the everlasting love of God, and 
to believe it in the glory of it ; I would be 
very loth to have any hand in weakening 
pr diminishing the faith of God's children 
therein. Therefore, while I think it not 
proper to define justification by those 
eternal acts which some speak of; yet, I 
do believe such acts of grace to have been 
towards God's elect before the world was. 
There are divers ways of stating the 
doctrine of justification from eternity, by 
those who maintain it. I shall consider. 
First, That way of stating it which makes 
it stand upon an equal footing with other 
benefits, as sanctification and glorification. 
Next, That way of eternal justification 
which sets it upon another ground than 
those other benefits. 
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First, I shall consider that way of statib^ 
it, which makes it stand upon an equal 
footingwithother benefits; especially with 
sanctification and glorification. 

Now here I oppose not, but own the 
following propositions as truths of the 
gospel ; viz. 

1. That the Father, Son, and Holy 
Spirit, have an equal glory in our justifica- 
tion. But it doth not necessarily follow, 
that the Father's glory in justification 
lies in justifying us from everlasting.— 
But his glory shines forth, 1. In the pur- 
pose which be purposed in Christ Jesus 
thereof. 2. In the contrivance of the glo- 
rious way of justification, and in ordaining 
the righteousness of Cbrist to be that way. 
3. In the promise made to Christ of justi- 
fication for all whom he should save. Tit. 
i. 2. Which promise was a gift of justi- 
fication in the eternal covenant between 
the Father and Son, 2 Tim. i. 9. 4. In 
sending his Son, and actually justifying 
him as the surety, and his seed in time, 
according to tbose transactions from 
eternity. 

2. I own. That there was a grant 
of justification made to Christ on the 
behalf of the elect, from eternity. Justi- 
fication is one branch of the grace given 
us in Christ before the world began^ 
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2 Tim. i. 9. In like manner^ it must be 
said of sanctification^ and of all the fruits 
of the Spirit^ of perseverance in grace, 
and of eternal glory. This way of stating 
it carries our thoughts no higher as to the 
one than as to the other ; but they must 
be regulated alike as to both. And surely^ 
it sounds harsh to say, We were sanctified 
from eternity, because sanctification was 
agreed upon in covenant, and given, that 
is, promised in Christ, before the world 
began, 2 Tim. i. 9. with Tit. i. 2. 

3. I grant that God from eternity took 
a foreview and prospect of his elect in 
Christ, and there beheld them righteous 
in that fore-viewed righteousness agreed 
upon in covenant between the Father and 
Son, Acts XV. 18. 

God in his infinite foreknowledge, seeing 
man in his fallen state, still beheld his 
Son their surety, and their righteousness ; 
and viewed them in him, not only in all 
the steps of their restoration, but in the 
highest perfection of it, as it shall be 
at a future day. The glory of this work 
stood before him, and in Christ his soul 
delighted, rested, and was well-pleased, 
Isa. xlii. 1. Matt. ili. 17* Thus he was 
in Christ, from everlasting, for who dares 
fix a date ? — reconciling the world to 
himself, 2 Cor. v. 19. He was about this 
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blessed work in his eternal counsels. But 
still, if I mistake not, this carries our 
justification no higher than our sanctifica- 
tion and glorification. For did God from 
eternity view his elect in Christ, as to 
their justified state ? So he foresaw them 
as the workmanship of his Spirit, and in 
the heights of glory. All his works, in 
the perfection of them, were before him. 
I think, with Dr. Goodwin, that the text, 
Rom viii. 29, 30, " Whom he did foreknow, 
them he did predestinate; and whom he 
did predestinate, them he also called ; and 
whom he called, them he also justified; 
and whom he justified, them he also glori- 
fied; " speaks all of eternal things, being 
in the time past ; he called, he justified, 
&c. i. e. in his purpose and promise made 
to Christ. Such was the platform, so was 
the glorious scheme laid ; and in this 
order it is executed in time, as to those 
acts which belong to time, viz. calling, 
justifying, glorifying. Be it then, that 
justification in time is according to the 
pattern of those eternal thoughts; so is 
sanctification likewise, and so is glorifica- 
tion. Yet those are so real, and such 
proper works in time, that none have 
thought fit to contend for sanctification, 
or glorification from eternity. We are 
safe therefore so far as justification^,, in 



THE EVERLASTING GOSPEL. 135 

this controversy^ stands upon the same 
footing with these. It would doubtless be a 
strife about words, and not to godly edify- 
ing, to contend for sanctification from 
eternity, any otherwise than in some of its 
causes, and then to own, which at last 
must be owned, that the truth of the work 
is in time wrought upon the heart of a 
sinner. So, as to justification, if it be 
owned that there are true and real justify- 
ing acts of God, transient and passing out 
towards the creature in time ; it will follow, 
that the other was but the idea and fore- 
view in God himself. And so we are 
justified from eternity no otherwise than 
we are sanctified. But to contend for the 
one, and not for the other, is to shew a 
partiality to truth, or rather a conviction, 
that what is evidently a work in time, 
could not be so from eternity. — ^And the 
truth is, thus it stands as to justification, 
which I shall shew in another chapter. 

Adam was a common person, who stood 
for all, and therefore sinned for all equally. 
If, upon this ground of his headship, it 
were imputed to the non-elect, it must 
also be imputed to the elect ; for they were 
equally in him as a federal head and repre- 
sentative, Rom. V. 12. 

From this doctrine of the imputation 
of sin, I argue, that if Adam's sin, and our 
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own personal sins, were imputed in time^ 
we were not personally justified from 
eternity^ but do need a true and reiil 
justification in time. But the former is 
true^ therefore the latter : the reason of the 
consequence is this^ that where the guilt 
and charge of sin is, and law condemna- 
tion for it, there is not justification : or 
if any thing in an high abstracted sense 
may be so called, as immanent in God^ 
whose immanent acts are far above our 
weak sight, there will need a new justify- 
ing act of God in time, which passed not 
before, as real as that charge of sin was 
real, as far from' being merely a manifesta- 
tion as that was. If this be granted, this 
controversy is in effect ended. For what- 
«oever justification from eternity will 
stand herewith may be allowed. 

In time we became sinners, in time we 
came under condemnation, and under the 
execution also of the sentence in part, as in 
mortality of the body, and spiritual death, 
as blindness of the mind, rebellion of the 
will, alienation from the life of God, &c. 
This we are redeemed from by a gracious 
Redeemer, and the full execution of the 
sentence is prevented: Adam stood as a 
common head to the elect, as well as to 
others. He that denies a law-imputation, 
and law-condemnation, and in part the 
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execution of the curse, shall be forced to 
deny that ever the elect were under the 
law. For if they were indeed under the 
law, then the law being transgressed, 
necessarily imputes sin to the sinner. It 
will be said, this is only a law-imputation 
and law-condemnation. I grant it } for 
if God absolutely did will to impute sin, 
and condemn for it, there could be no 
salvation. But let me say, it is a law 
imputation of sin, and condemnation for 
it, that the reprobate perish under, not 
being redeemed therefrom. This law-im- 
putation and condemnation was transferred 
from the elect to Christ, and it cost his 
blood to redeem them from it : And we may 
truly say, that if we had not been redeemed 
from THIS, we had sunk under it to the 
lowest hell. It was with respect to this 
only, that ever the elect could need a 
gospel -justification 3 for I speak of the 
justification of the ungodly, and not of 
sinless creatures. Herein then is the 
grace of our Lord Jesus, that a peculiar 
remnant are redeemed from the im- 
putation, curse, and condemnation of the 
law! 

Justification is not only in Christ, as 
election is, but also for his sake. Justifi- 
cation is a redemption-benefit ; and can be 
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BO otlierwise from eternity than redenip- 
Uon is : for i«demptioa is the cause^ and 
justification the effect. We are justified 
through that redemption. Not only all the 
fruits and effects of justification, but the 
benefit itself, is by blood, and through 
the virtue of redemption. Let us keep it 
here then as the aposde doth, even to 
redemption. 

We are all by nature under the law. I 
cannot apprehend that that man who is 
under the charge, sentence, and curse of 
the law, is justified. Let it be considered, 
thht it is only with respect to the law, and 
our transgression of it, and the threatening 
thereof against transgressors, that we need- 
ed a justification by the pardon of sins, and 
imputation of righteousness. Acts xiii. 39. 
^^ By him all that believe are justified from 
ALL THINGS,^' &c. that is, from all their 
SINS. Whatever is short of a discharge 
and fi'eedom from sin and the law, will 
leave us short of such a justification as 
sinners need. Justification is the act of 
God, as a lawgiver, according to some 
declared rule. For though justification be 
defined sometimes by those acts which are 
immanent in God, yet he proceeding by 
some external rule in them, they are in 
efiect transient, there being some transient 
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legal act passing upon us^ or going forth 
towards us, without which our justification 
is not coBiplete. 

A second way of stating justi^catioD from 
eternity is to this purpose :-^Jesus Christ 
was a surety from everlastiqg; and his 
being bound and becoming charged, was 
iipsofa^to our discharge. For it could not 
be that both the surety and the principal 
should stand charged at the same time, for 
the same debt. 

I answer. The covenant of redemption, 
or oi grace, as with Christ, is not that 
whereby sin was charged, or laid upon 
Christ by the Father, and therefore is not 
our discbarge. I own that Christ, as our 
surety, undertook on our behalf in eternal 
covenant transactions with the Father. But 
his being under the law of mediation (if it 
may be called a law) must be distinguished 
from his being under the law of creation, 
or moral law, which we had transgressed. 
Christ's eternal covenant with the Father 
(as the nature of the thing declares) was, 
that he would become man, would be under 
that law which man should transgress. 
Thus was he a surety, bound in due time 
to pay the debt, engaged by covenant so to 
do, though not a surety discharging that 
office. The charge <^ sin on Christ was 
by the law. , And I think none should 
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venture to say^ that Christ was made under 
the law from eternity. I am sure^ the seiip- 
ture speaks otherwise. Gal. iv. 4, 6. ^^ In 
the fulness of time God sent fortili his Slon, 
made of a woman, made under the law.^' 
Thus the Father ^^ laid on him our iniqui- 
ties/' Isa. liii. 6. So that neither was he 
charged, or under any imputation of sin, 
neither were we discharged, from eternity. 
The work of the ministers of the gospel 
is not to persuade men that their state is 
good while unconverted, and that they are 
justified and pardoned already. We ought 
not to endeavour to prevent convictions, 
awakenings, fleeing for refuge, and closing 
with Christ as miserable condemned sin- 
ners; but to promote them, by setting 
forth the misery and danger of a fallen 
state, and of continuing and dying Christ- 
less. Howbeit, the design of the gospel is 
to hold forth hope at first, and not to drive 
to despair, but to draw souls by cords of 
love. 



OF PERSONAL JUSTIFICATION. 

There is at, or upon, believing, some 
true and real act of God towards t^e soul. 
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which is not merely a manifestation of what 
was done before^ but is truly justification : 
-^this it is my work to evince in this 
chapter. And^ 

I. I argue, That that is justification to 
which the definition of it belongs : but th^ 
definition of it belongs to some declared act 
or sentence of God. Dr. Ames*s definition 
of justification seems to me both accurate 
and scriptural. ^ Justification/ saith he^ 
^ is a gracious sentence of God, by which, 
for the sake of Christ apprehended by faith, 
he absolves a believer from sin and death, 
and accounts him righteous unto life.* 
Rom. iii. 22, 24. It is the pronouncing 
of a sentence of absolution in a judiciary 
way, declaring a man just and righteous 
in Christ. It is an actual release, diis* 
charge, and setting at liberty. It is God'd 
act, and it is a justifying act towards the 
soul. The inward thoughts of the judge 
concerning a criminal, are neither con- 
demnation, nor justification ; but his pass- 
ing or declaring sentence according to 
law, is so.* 

> The scripture hath various terms to express our 
recovery by (Jhrist, which all amount to one thing. It 
is called reconciliation, as it respects us as enemies ; 
salvation, as it respects us in a state of damnation ; 
propitiation, as we are guilty ; redemption, as captives, 
and bound over to puDJi9hment. In reconciliation, Gc4 



142 THE STERLASTING 60SPBL. 

I grant. That God's imputing the right- 
eousness of Christ, and accepting us ars 
righteous in his sight, are justifying acts 
of God. 

Moreover, there is a declared, seiftence 
concerning believers in a gospels-promise 
running to them. Acts x. 43. ^* Whoso- 
ever believeth on him shall receive the 
remission of sins.*' Chap. xiii. 39. '^ By 
hiijtt every one that believeth is justified,*' 
&c. Here is the external rule or instru- 
ment of justification, and therein the cha- 
racterized persons are believers. This is 
the sentence of God in his word, and a 
declared discharge.^ 

This is ordinarily intended by the justi- 
fication of a sinner in scripture, and to this 
the definition of justification doth pr<^erly 
belong. Here is the giving and receiving 
remission, and such an absolution passing* 
upon the soul as was not before. Acts v. ^1 . 
chap. X. 43. 

IL If there is some justifying act of God 

is considered as the supreme Lord, and the injured 
party ; in justification, God is considered as a Judge ; 
in adoption, God is considered as a Father. Recon- 
cxHation makes us friends; justification makes us 
righteous ; adoption makes us heirs of God, and joint- 
heirs with Christ. 

^ We must learn to distinguish between Justification 
designed by God ; obtained by Christ ; offered in the 
gospel ; and received by the soul. 
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passing upon a man when he believes, then 
that is the true and very tiime of his pef'^ 
sonal justification. But the former is true, 
therefore the latter. Here, 

1. Our being in covenant is tl^ rule and 
measure of our justific£Unk>n. So far as men 
are under the covenant of grace, so far are 
they justified. Now God makes eovenaat 
with souls at believing in their own per- 
sons. Inviting souls to beliere and come 
to Christ, God promises, Isa. Iv. 3. " I will 
make an everlasting covenant with you.'' 
He does not say, with Christ, but with 
you. Which shows the vanity of those 
who would have it, that God never makes 
covenant with his elect in their own per- 
sons, but only with Christ for them, and 
with them in Christ. This covenant indeed 
contains the sure mercies of David, those 
sure covenant-mercies given u!s before in 
Jesus Christ. Thus it is with them through 
Christ 5 but still it is with them. See atee 
Heb. viii. 8. ^ I will make a covenant with 
the house of Israel, and with the house 
of Judah." So chap. x. 16. ^^ This is the 
covenant that I will make with thenar/' 
He speaks of it as a thing future. ^ Be- 
hold, the days come : " and, ^^ after those 
days, saith the Lord," &c. And it is with 
them personally. As he covenanted with 
Christ for us, so he covenants with us 
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through Christ. Also Rom. xi. 27. and 
throughout the scripture. This is that 
bringing into the " bond of the covenant/' 
£zek. XX. 37* It is a bringing souls under 
the influences of the covenant of grace, and 
unto a participation of the blessings thereof 
(of which justification is one), which they 
possessed not before. 

2. Justification follows our union with 
Christ. Now as there is a legal or repre- 
sentative union of the elect in Christ, which 
infers their being justified in him ; so there 
is a vital and influential union brought 
about at believing. The Spirit's work 
effects and brings it about ; believing, or 
the act of faith, is the instantaneous fruit 
thereof; and this completes our marriage- 
union with Christ. '^ Now there is no 
condemnation to them which are in Christ 
Jesus," Rom.viii. 1. It is the vital union 
he speaks of here : for it follows, *^ who 
walk not after the flesh, but after the 
Spirit." To these there is no condemna- 
tion. There is an implantation into Christ, 
as the scion is ingrafted into the stock, at 
the instant of believing. Rom. xvi. 7- 
" Who was in Christ before me." 2 Cor. 
V. 17- " If any man be in Christ, he is a 
new creature." * 

* Actual personal justification, and regeneration, or 
vital union to Christ, are compatible. And though 
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3. Justification goes with our possession 
of Christ : that is, all blessings of the 
covenant go with him. He that hath the 
Son,' hath life; which is to be interpreted 
bv 2 John 9. There we see it is the be • 
liever that hath Christ. And he that hath 
Christ, hath the justification of life. For 
all grace goes with Christ. Rom, viii, 32. 

4. Believers have a farther discharge 
from the law, and are not under the con- 
demnation thereof, because they arc not 
under the law. We must stand to that 
rule of the apostle, Rom. iii. 19. " What 
things soever the law saith, it suith to then\ 
who are under the law." Believers, being 



there certainly is a distinction between them, yet they 
are never asunder. Justification is a relative cliungo, 
whereby a man is brought from a state of guilt, to u 
state of righteousness ; from a state of bondage to the 
law, as a covenant of works, to a state of liberty, to tlu» 
privilege of the covenant of grace ; from being a ciiild 
of wrath, to be an heir of promise. Regeneration is ii 
real, internal change, whereby a man becomes a new 
creature in the disposition of his heart, and in the 
conduct of his life. In justification we are freed from 
the guilt of sin, and have a title to life ; in regeneration, 
we are freed from the filth of sin, and have the purity 
of God's image in part restored to us Union with 
Christ is the ground of both : and the relative and the 
real change both take place at the same time. " Ye 
are sanctified, ye are justified," 1 Cor. vi. 7. We are 
not actually justified before faith, because we are justi- 
fied by faith," Rom. v. 1. 

H 
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justified by the gospel/ are not under the 
law, as a covenant, and sb not concerned 
in what it saith, as to its tftireatening and 
curse. They are indeed under its precept 
to Christ, 1 Cor. ix. 21. and so are con* 
cerned in what it saith. 

5. Believers are under the justifying 
discharge of the gospel or covenant of 
grace. The new covenant is a justifying, 
absolving sentence to all that are under it. 
Heb. viii. 12. chap. x. 16, 17. I have 
shown already that believers are brought 
into the new x^oventot, and to such a par* 
ticipation of the blessings and benefits 
of it as is not the privilege of unbelievers. 
The justifying sentence of the gospel, or 
new covenant, which believers are under, 
is opposed to that condemning sentence 
which is in the law. When souls are 
brought under this covenant, then the 
filthy garments are taken away, and they 
are clothed wkh change of raiment, as is 
represented in Zechariah^s vision, chap, 
iii. 4. Then is such a soul clothed with 
the sun, with the righteousness of Christ, 
and so looked upon, and so dealt with by 
his God. 
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